BRAHMA SUTRA 


CHAPTER 2 


24 Pada 
1st Adhikaranam to 8 Adhikaranam 
(Sutra 1 to 45) 





VOLUME 6 


PRAYER 


Telia TARFAA WTI ACPA 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 


Chapter II — Section II 
8 Topics — 45 Sutras 


1. 1-10 - Vyasa Refutes Sankhya. 
- Proves non-intelligent first cause as Pradhanam of 
Sankhya is unable to create and dispose. 
2&3 11-17 - Refutes Vaiseshika that world takes its origin from the 
atoms which are set in motion by the Adrishta. 
- Refutes various schools of Buddhist philosophy. 
4 18-27 - Refutes Buddhist philosophy of the reality of external and 
internal world. 


5 28 — 32 - Refutes Buddhist to whom ideas are the only reality. 
- Last Sutra 32 — Refutes Madhyamika or Sunyavadin that 
nothing whatsoever is real — everything is void. 
6 33 -— 36 - Refutes Jainas. 
7 37-41 - Refutes Pasupata school which teaches lord is not the 
material but only intelligent cause of the world. 


i ae 42-45 - Refutes Bhagavatas and Pancharatras. 
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5% Adhikaranam — Summary 
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266. Chapter 2 — Section II 


Introduction : 
Chapter 1: 


e Samanvaya — Harmonising central teaching — Brahman alone Jagat Karanam, not 
Prakrti — Pradhanam or Param Anu. 


Chapter 2 — 1% Pada: 
¢ Defensive argument. 
e Vedanta has no Virodha - contradiction with sruti or Smriti. 


¢ Vedanta reveals consciousness as Jagat Karanam — Gives liberation and fulfillment 
(Poornatvam) by mere owning, claiming up. 


¢ Brahman Jnanam is means for liberation. 
Chapter 2: 

¢ Reinforces teaching. 

e Sthuna Ikanam Nyaya. 

e Shake to make sure pole is fixed. 


Chapter 1 Chapter 2 


- Sravanam - Mananam 


- lam Brahman - Am | part, different from Brahman? 
- Vague Knowledge - Vagueness removed. 
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Vagueness removed 





= 








Sruti Virodha 








Smriti Virodha 








Yukti Virodha 








- My understanding in 
keeping with Sruti. 

- 3 and 4 Pada 

- Defensive 











- Gita, Manusmriti 
- 1% Pada 
- Defensive 











- Logical 
- 2d pada 
- Offensive 











¢ Converts Pragya to Sthira — Pragya, Nishchaya Jnanam. 


Astikas : 


¢ Kapilamuni Sankhya / Patanjali Yoga / Kannada Nyaya / Jaimini Veiseshika / Purva 


Mimamsa. 
Nastika : 


e Jaina, Baudha’s, Charvaka. 


Agama: 


e Useful for Worship. 
¢ Don’t accept Philosophy. 
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- Matter dependent on - Consciousness - Consciousness depends 


Consciousness. independent of matter. on matter, property of 
- Consciousness - Matter independent of matter. 
independent of matter. Consciousness. 





1%t Chapter : 
e Sankhya negated by Sruti. 
¢  Ikshatehe Na Shabdam 5* Adhikaranam onwards. 
e Vyasa says Sankhya has seeming sruti support. Not real support. 
¢ Sruti Pradhana Nisheda. 
2"4 Chapter : 
e Sankhya claims Yukti support. 
e¢ Yukti Pradhana Nisheda. 
¢ 9 Adhikaranams. 


912 


267. 15t Adhikaranam [Topic 53] 
Rachana Anupa Patte Adhikaranam — 10 Sutras 
a) Vishaya : 
¢ Sankhya Darshanam. 
e Universe born out of matter which is independent. In Vedanta Prakrti is dependent. 


















































b) Samshaya : 
Sankhya 
Supported by logic Not supported by logic 
Purva Pakshi Siddantin 
Pradhanam : 


e Basic matter — energy, Achetanam. 

e Avyaktam, unmanifest, Seed form. 

¢ Has independent existence. 

e Has 3 Gunas, evolves into creation. 

¢ No Ishvara — intelligent principle. 

¢ Purusha does not activate Prakrti. 

¢ Activation means change in Purusha. 

¢ This is negated by Vyasa in 1% Adhikaranam. 913 


268. Sutra 1 : [Topic 53 — Sutra 172] 


Tara aI ATTATAA | Rachananupapattescha nanumanam | 


That which is inferred (by the Sankhyas, viz., the Pradhana), cannot be the cause (of 


the world) because (in that case it is) not possible (to account for the) design or 
orderly arrangement (found in the creation). [Il — Il — 1] 





Why matter not Jagat Moola Karanam? 
e 1% reason in this sutra. 
¢ Inert can’t naturally produce complex, orderly, vast, independent world — Rachana. 
¢ Requires intelligence. 
e Achetana Pradhanam can’t accidently, blindly, naturally produce universe. 
World Analysis : 
a) Rachana: 
¢ Magnificent, mind boggling world — Micro and Macro creation. 
b) Anupapattihi : 
¢ Because of impossibility of design without an intelligence principle behind it. 
c) Cha: 
e And other reasons. 
d) Na Anumeyam : 


e Pradhanam not inferred as Jagat Karanam. It does not have capacity to think and act 
in a purposeful manner. 914 


Example : 

¢ 26 metal plates thrown from 10* floor can’t fall in order of A, B, C. 
Shankara : 
a) Karya — Karana — Vibaga — Avibagam : 


¢ Increation there is Moola Karanam out of which everything emerges from and 


resolve. 
e Atma -— Akasha — Space — Air — Fire — Water — Earth — Food — Body. 
Purva Pakshi : 
¢ Pradhanam is Moola Karanam. 
Shankara : 
1st Argument : 
¢ Everything in creation finite. Cause can’t be finite. 
e Journey has to end in infinite cause. 
2"¢ Argument : 
¢ Infinite should not be limited by space, time, object. 
e Akasha is a product finite. 
¢ Kala—Time is not one of 24 Tatvams in Sankhya. 


¢ 3 Gunas have limitations — Satva not Rajas. Each limited by own Guna. 


¢ Pradhanam mix of 3 Gunas, product requires another Karanam. 
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34 Argument : 
Purva Pakshi : 


e Pleasure, pain, delusion inherent in creation, expression of 3 Gunas. 


Rees) Pain 
Tamas Delusion 


¢ 3 Gunas in Vishama Rupam, Disturbed form is creation. 





¢ Sama Rupam = Pradhanam. 
Shankara : 


¢ Sukham, Dukham, Moha possible only in human beings not in matter, Pradhanam, 
objects. 


¢ Heat in fire — objective truth — not subjective. 


¢ Sukham not intrinsic in object. Same object because of attitude of person gives 
Sukham or Dukham. 


¢ No good or bad in creation. Can’t trace Sukham, Dukham to 3 Gunas. 
¢  Prakrti managed by intelligent principle Ishvara in Vyavahara. 


e Here Vyasa is establishing Ishvara other than Jagat and Jiva. It is as real as Jiva and 
Jagat. 
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Brahman has 2 Svarupams 








—————— 








Vyavaharikam 





Paramartikam 




















Sagunam 





Nirgunam 








Conclusion : 


Inert Pradhanam not cause of creation. 
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269. 29 Sutra : [Topic 53 — Sutra 173] 


Prawvrittescha | 


And on account of the (impossibility of) activity. [II — Il — 2] 


For Srishti and Pralayam, require activating force — Switch on and off. 





Prakrti does not have self motivating thoughtful switch on / off provider. 


Vedanta: 


Ishvara is initiating force. 
Chidabasa Chaitanyam required to handle the switch. 


Word Analysis : 


a) Cha: 


Moreover. 


b) Pravirthi : 


Because of impossibility of motive, activating force in insentient object, Pradhanam 


can’t be cause of universe. 

Jadam Prakrti has no force by itself. 

In Vedanta, we have Ishvara... Sokamyate, thinking, motive force for Prakrti. 
Pradhanam not Jagat Karanam. 
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270. Sutra 3 : [Topic 53 — Sutra 174] 
awaits aaTSTS | Payo’mbuvacchet tatra’pi | 


If it be said (that the Pradhana moves or spontaneously modifies herself into the 
various products) like milk or water (without the guidance of any intelligence), (we 





























reply that) there also (it is due to intelligence). [Il — Il — 3] 
| 2 Portions | 
Purva Pakshi Siddantin 
Paya Ambu Vatu Chet Tatra Api 




















Sankhya : 
¢ Raises objection of independent activity. 
¢ Motive force possible in inert things also without intervention of Sentient beings. 
a) Payaha : 
¢ Inert milk in Body of cow flows to feed calf. 
b) Ambu : 
¢ Water flows down from mountains to irrigate, give electricity, nourishes human. 
¢ Milk and water purposefully act for people. 
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Vyasa : 


e Milk existing in sentient cow backed by Chetana Adhishtana Ishvara — reflected 


Consciousness. 


e Achetanam is inspired by, Directed by, governed by, directed by, activated by Chetana 


Tatvam “Ishvara”. 
3 Levels of Answer: 
a) Abyupethya Vada — 1* Level : 


¢ Temporarily accept Sankhya. 


Question: 


* Can you make a Anumana Vyapti — Generalisation — All Achetana Vastu function 


without Chetana Tatvam? 


Example : 


¢ Ifsocars will Run away if tyres are bored. 


¢ Vegetables don’t become dishes automatically. 











Achetanam functions 





SSS Se 








In Dependently 


Dependently 














Sankhya : 
- Cows — Milk 
- Rivers - Flowing 





Vyasa: 
- Cars 
- Vegetables 
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¢ There is no general rule — No Vyapti. Therefore Anumanam, inference can’t be applied 
w.r.t. Pradhanam. 


¢ Dependently or independently, no Nishchaya Jnanam. 
¢ Since logic can’t be 3' umpire go to Sruti. 


Tarezrarcr wet: aad GTI | Under Me as her supervisor, prakrti (nature) produces 


the moving and the unmoving; because of this, O 


adalat era Sart qu Prada te. 20 Il Kaunteya, the world revolves? [Chapter 9 — Verse 10] 


Svetasvataro Upanishad : 






mayam tu prakrtim vidyan mayinam tu mahesvaram | 


wat a sata faenearfad 4 atatq | 


tasyavayavabhutais tu vyaptam sarvam idam jagat II 10 Il 


aeATAAAMAa Hag AAAs TT tl Lo tl 


Know then that Nature is Maya, and that the great God is the Lord of Maya. The whole world is filled with beings who 
form His parts. [Chapter 4 — Verse 10] 


¢ Maha Ishvara called Mayi because he intervenes in activity of Prakrti. 
b) 2" Level : 


e Ishvara intervention is there in case of natural forces of creation. 





1) Brihadaranyaka Upanishad : 
DS fasaguiseac:, aaray a faz:, Teaqrq: yo’psu tisthann, adbhyo’ntarah, yam apo na viduh, 


Paes § ; aisaissaat anata, ay a AICATPAASA- yasyapah, Sariram, yo’po’ntaro yamayati, 


Bat: ll 3 il esa ta atmantaryamy amrtah II 4 II 921 





He who inhabits water but is within it, whom water does not know, whose body is water, and who controls water from 


within, is the Internal Ruler, your own immortal self. [Ill — Vil — 4] 





e Antaryami functions though water. 
ii) Akshara Brahmanam : 


Udder AT AACeT TTA atti qutararet etasya va aksarasya prasasane, gargi, suryacandramasau 
feezat faga:, QaIty at ARBteqT TAMAR mfr vidhrtau tisthatah; etasya va aksarasya prasasane, gargi, 
enargfaeat faze faa: > Taet A Aaced dyavaprithivyau vidhrte tisthatah; etasya va aksarasya 
TTT amfat fant Wear STSCTAVATATAT ata prasasane, gargi, nimesa, muharta, ahoratrany, ardhamasa, 
Aq: Bacar fa fagartastra 3; TASq AT ARTE masa, rtavah, samvatsara iti. vidhrtas tisthanti; etasya va 
TMT mrft TISTISeAT AT: Sasa yaaea: aa- aksarasya prasasane, gargi, pracyo'nya nadyah syandante 
Tez, TatSTISHAMT:, ai at a fanaa ; Taqeq AT $§vetebhyah parvatebhyah, praticyo'nyah, yam yam ca diSam anu; 
SRATET TTA amfar aaqat ATT: qsietted, UAT etasya va aksarasya praSasane, gargi, dadato manusyah prasamsanti; 


zat, at fratisearrart uel yajamanam devah, darvirh pitaro 'nvayattah II 9 II 


Under the mighty rule of this Immutable, O Gargi, the sun and moon are held in their positions; under the mighty rule of 
this Immutable, O Gargi, heaven and earth maintain their positions; under the mighty rule of this Immutable, O Gargi, 
moments, Muhurtas, days and nights, fortnights, months, seasons and year are held in their respective places; under the 
mighty rule of this Immutable, O Gargi, some rivers flow eastward from the White Mountains, others flowing westward 
continue in that direction, and still others keep to their respective courses; under the mighty rule of this Immutable, O 
Gargi, men praise those that give, the gods depend on the sacrificer, and the Manes on independent offerings 
(Darvihoma). [Ill — Vill -—9] 





¢ Because of blessing of Akshara Ishvara, rivers flow down. 
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Controversy can’t be taken as 






































Example 
Pratyaksha Shastra 
- Rivers flow independently - Inert functions blessed by 
Antaryami. 
iii) Jala Drishtanta : 











¢ Don’t see intelligent Ishvara behind water. 
e Intelligent consciousness not seen in human also. 


e Absence of Proof of Ishvara means you do not have the means because of your 
limitations — Paurushya Pramana limitation. 


Chandogya Upanishad : 
¢ Don’t see dissolved salt in water. 
e Salt not recognised by eyes, nose, touch — 3 Pramanams. 
° Can be tasted. 


¢ Similarly Ishvara dissolved in creation as pure Chaitanyam, Awareness. 5 Senses can’t 
perceive. 


e Ishvara is Antaryami. 
¢ Because of 3 Arguments, we refute independent, skillful, purposeful activity of 


Pradhanam. 923 


Word Analysis : 
a) Payombu Vatu : 


e Like natural flow of milk and water, Pradhanam evolves creation. 
b) Chet: 

e If this is contention of Sankhya. 
c) Tatrapi : 


¢ In that case also, there is intelligence presiding in the background. 
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271. Sutra 4 : [Topic 53 — Sutra 175] 





And because (the Pradhana) is not dependent (on anything), there being no external 
agent besides it (it cannot be active). [Il — Il — 4] 


General Analysis : 


3°¢ Sutra : 
¢ Pradhana can’t function independently. 

4‘ Sutra: 
¢ Nonavailability of Ishvara for dependence of creation. 
¢ Sankhya Purusha = Jiva = Asanga, Udaseena, Nirvikara. 
¢ Can’t participate in creation. 
¢ No Ishvara. 

Siddantin : 


¢ How will you explain creation. 


Yeo 





Vedanta 








———— ee 





Asanga Chaitanyam 








Purusha 











Sasanga Chaitanyam 








——— Se ey 











Word Analysis : 


a) Cha: 
¢ Moreover. 
b) Anapekshatatvat : 


¢ Independent, supportless. 
c) Vyatireka — Anavastite : 


Jiva 








Ishvara 











Shariram 











Prapancha 











Jagat 





e Due to absence of external agency, Pradhanam is not cause of universe. 


¢ No 3 factor apart from Purusha + Pradhanam. 


e Sankhya is supportless (No Ishvara). 


926 











Vedanta | 


a 



































Accepts Refutes 
- Ishvara, Jiva, Jagat at - Jiva, Jagat, Ishvara at 
Vyavaharika level Paramartika level 











Existence Non-existence 
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272. Sutra 5 : [Topic 53 — Sutra 176] 


ATATATAaTS 4 aqunteaa | Anyatrabhavaccha na trinadivat | 


And (it can) not (be said that the Pradhana modifies itself soontaneously) like grass, 


etc., (which turn into milk), because of its absence elsewhere (than in the female 
animals). [ll — Il — 5] 





Sutra 2, 3,4,5: 
¢ Independency of Pradhanam refuted by Vyasa. 
Purva Pakshi : 


¢ Trinam = Grass eaten by cow gets converted into milk. 


e¢ Pradhanam like grass gets converted to universe like milk independently. 


Vyasa : 
¢ No generalisation — Vyapti, Anumana Pramanam. 
¢ Bull also eats grass, no milk. 

Word Analysis : 

a) Cha: 
¢ Moreover. 

b) Na: 


e Pradhanam can’t transform. 
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c) Trinadivatu : 
e Like grass eaten by cow producing milk. 
d) Abavat : 
¢ Because of Absence of transformation. 
e) Anyatra : 
¢ Elsewhere — in bull who eats grass but can’t get milk. 
Samyak Jnanam : 
¢ Know — What is Right? 
What is Wrong? 
Why Right is Right? 
Why wrong is wrong? 
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273. Sutra 6 : [Topic 53 — Sutra 177] 


FA TATA STA ATATaATA | Abhyupagame’pyarthabhavat | 


Even if we admit (the Sankhya position with regard to the spontaneous modification 


of the Pradhana, it cannot be the cause of the universe) because of the absence of 
any purpose. [II — II — 6] 








General Analysis : 
Stages of Refutation 














1st Qnd 3d 
| | | 
- Skillful activity of Jada - Independent activity of - Purposeful activity of 
Pradhanam. Jada Pradhanam. Jada Pradhanam. 




















Vyasa : 
e Let us assume Pradhanam is skillful and independent. Even then it can’t have 
purposeful activity. 


es 


- Is not there for inert activity - Is not there for inert activity. 


- Example : Water can’t falland | - There should be intended beneficiary and result. 
generate energy itself. - Example : Cook food for Anna Dhanam. 
- Thinking, visualisation intelligence, farsightedness. | 





Word Analysis : 
a) Api Abugame : 
e Siddantin says, even if independent, skillful transformation is accepted in Pradhanam. 
e Shakti is inbuilt in Pradhanam, and therefore it is skillful and independent. 
b) Artha Abavat : 
¢ Purposeful activity is not possible. 
Shankara extends argument : 
e Let us assume, it is skillful, independent, purposeful, powerful 
Tell me what is purpose? 
Sankhya : 
e Pradhanam — Nishkami, works for Jiva — Bokta — Purusha. 
Shankara : 
¢ How Asanga Asambandha Jiva — Purusha receives any Prayojanam? 
e Purusha— can’t receive Dharma, Artha, Kama, Moksha. 


¢ Assume Jiva can receive Prayojanam. 
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Is Boktrutvam of Jiva 











————— 7 





Svabavikam 


Aropitam 














- Intrinsic, natural 


not be possible. 





enjoy? 


- Purusha will continuously 





- Superimposed 


- If Svabavika Kartrutvam for - Purusha has Aropita 
Pradhanam and Svabavika Boktrutvam which can go by 
Boktrutvam for Jiva, whatever Jnanam. 
is natural consequence can’t - Accepting Aropitam is 
be eliminated by Jnanam. Svamati Tyaga Hanihi. 


- Purusha, Prakrti Viveka will - Anir Mosha Phalam? 














Shankaras important Argument : 


Give up Svabavika Boktrutvam, Kartrutvam of Jiva and call it Aropita Boktrutvam, 


Kartrutvam. 
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274. Sutra 7 : [Topic 53 — Sutra 178] 


qearnatara Ud aura | 


Purushasmavaditi chet tathapi | 


If it be said (that the Purusha or Soul can direct or move the Pradhana) as the (lame) 
man can direct a blind man, or as the magnet (moves the iron), even then (the 
difficulty cannot be overcome). [II — Il — 7] 








Negation — 3 Stages 

















- Pradhanam can’t have 
skillful, independent, 





Pradhanam can’t be 
beneficiary Bokta. 








- Pradhanam can’t be Karta. 
- Guided activity not possible. 








purposeful activity. 





Word Analysis : 
a) Purusha — Ashmavatu : 
e Purusha like magnet. 


¢ By mere presence it attracts — iron nail. 


e In Purushas presence Prakrti activated. 


b) Iti Chet : 
e If itis said. 
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c) Thatapi : 

e In spite of such contention there will be 2 doshas. 
Svatantriya Dosha : 

¢  Prakrti will not be independent but dependent. 
Nirvikara Dosha : 

¢ Purusha no more inactive but active. 


Purva Pakshi Logic : 


e Andah Pangun Nyaya. 


- Both reach destination 
- Has eyes - Has legs - Independently can’t reach destination 
- Gives Sight - Carries Blind 
- Cansee - Blind, can’t see - Mutually helped, creation comes 
- Can’t act - Can act 
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- Guidance is verbal, intentional. - Not independent. 


- Akarta, Nirvikara can’t guide. - Guided by Purusha 
- Yukti dosha Sva Abugama Dosha. - Not Svatantram. 
- Gives up ones own Matam, Sva 
Abugama Virodha. 





Sankhya : 
¢ Sannidhi Matrena — active — Ashmavatu. 
e Purusha + Prakrti eternally active. 


¢ Pralaya Abava, permanent Srishti. 
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275. Sutra 8 : [Topic 53 — Sutra 179] 


And again (the Pradhana cannot be active) because the relation of principal (and 
subordinate matter) is impossible (between the three Gunas). [II — Il — 8] 





a) Pradhanam -— Definition : 
¢ Guna Traya Samya Avastha Pradhanam. 
¢ Sattva / Rajas / Tamas in equilibrium is Pradhanam = Samya Avastha = Pralayam. 


¢ Sattva / Rajas / Tamas in Vaishamya Avastha — Disturbance in equilibrium = Srishti / 
Prapancha. 


ngs 





b) Vyasa: 
e Refutes theory of equilibrium, inequilibrium. 
¢ Prakrti always there why at a time it chooses to become creation? 
e Purusha — not Prakashakara — Trigger — Asanga. 


¢ In Vedanta, Ishvara — Vyavaharikam — takes Sankalpa for creation. 
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Word Meaning : 
a) Cha: 
¢ Moreover, Conjunction. 


b) Angitva Anupapatte : 


¢ Because of Predominance of one Guna over others, Pradhanam can’t be trigger. 


Dominance of one Guna Illogical, impossible 


e If one Guna has to become dominant, external agency required. 





¢ Bagawatam — 16,800 verses uses Sankhya creation. 
Vedanta: 
e Ishvara not as real as Brahman. 


¢ In Vyavaharika 3 entity Ishvara is there apart from Jiva + Jagat. 
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276. Sutra 9 : [Topic 53 — outa 180] 


Even if it be inferred otherwise on account of the Pradhana being devoid of the power 
of intelligence (the other objections to the Pradhana being the cause of the universe 
remain in force). [Il — Il — 9] 





e Assume Pradhanam has inbuilt program to change itself. 


¢ Has artificial intelligence, gets disturbed itself. 


¢ How is it skillful, independent, purposeful, guided change? 
¢ No Generalisation — Vyapti, in day to day experience. 
Shankara : 
e Sankhya slowly coming to Chetana Karana Vadi — Vedanta. 
¢ Intelligent cause, identical to material cause. 
e Let me multiply into many. 
Word Analysis : 
a) Cha Anyatha Animitou : 


¢ Even if inference is modified to say Pradhanam has power to create. 


b) Nya Shakti Viyoga : 


¢ Chetana power being absent Pradhanam not pliable to undergo change by itself. 
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277. Sutra 10 : [Topic 53 — Sutra 181] 


feutatarareanssray | Vipratishedhacchasamanjasam | 


And morever (the Sankhya doctrine) is objectionable on account of its contradictions. 


Word Analysis : 
a) Vipratishedat : 

¢ Because of internal contradictions. 
b) Asamavyasam : 

e Sankhya is inconsistent, defective. 
c) Cha: 

° Moreover. 
Shankara : 


e Sankhya not clear sense organs are 11 or 7. 


¢ Cause of Sukshma Buta is Mahat or Ahankara — Vague. 


Sankhya : 


¢ Contradiction in Vedanta also. 





One Chetana Karana Brahman 





— —e— 











Becomes, Chetana Jiva / Ishvara 


Achetana Jagat 
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e If cause is Chetanam, products — effect must be Chetanam. 
¢ Bogtru + Bogya Prapancha both should be Chetanam. 





Vyasa : 
a) 
Vyavaharika Plane Paramartika Plane 
b) 





| In Dream — Chetana waker becomes | 











Chetana Dreamer | | Achetana Svapna Jagat 








e¢ There is Chit —Jada— Vibaga. 
¢ Hence one Chaitanyam Brahman can manifest as Chetanam and Achetana Jagat. 


c) Advaita Makaranta : 


RIIASAAIAST- AAS APT Ble: | jadajadavibhago'yamajace mayi kalpitai | 


Praam aa a qeraraarmag tt L8 i || bhittibhage same citre caracaravibhagavat || 19]| 


This distinction between unconscious and conscious being is imaginarily imposed on me, the conscious being, like the 
distinction between moving and motionless figures in a picture on a level wall. [Verse 19] 
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e Jadam = Mithya 
¢ Ajadam = Chaitanyam / Satyam. 


¢ With Mithya Nama Rupa, Boktru — Bogya entity is possible in waking is Shankaras 
answer. 
Other defects of Sankhya : 
a) Pradhanam - Satyam 


f 2 Satyams, Duality, Samsara, Bayam continues. 
Purusha - Satyam 


In Vedanta: 


Se 


- Mithya like dream. - Paramartika Satyam 


- Lower order of reality - Nondual 
- Vyavaharika 





b) Vedanta : 
¢ Does not accept Purusha as Bokta. 
e Asanga, Changeless Brahman can’t experience anything. 
¢ Purusha = Jiva in Sankhya. 

c) Purusha — Bahutvam. 


e Asanga Chaitanyam many in Sankhya. 
941 


ee 





¢ Dismissed by logic + Sruti. 


Conclusion : 
¢ Vedanta does not accept Sankhya. 
a) Prakrutehe kartrutvam : 
¢ Prakrti is not agent — Karta. 
¢ Siva is Karta. 
¢ Creation is for Sake of Jiva. 
b) Prakrutehe Svatantram : 
e Inert Prakrti depends on Chetana Jiva for its activity. 


c) Prakrutehe Satyatvam : 


¢ Prakrti and Purusha — both real in Sankhya — Dvaitam, unacceptable. 


d) Purushas Boktrutvam : 
¢ Vedanta does not accept Boktrutvam of Purusha Chanitanyam. 


¢ Purusha = Jiva in Sankhya. 
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e) Purushasya Jivatma Bahutvam : Vedanta 
e  Plurality of Jiva is delusion — there are not many Jivas. 


e When person sees many Jivas — plurality of Atma, he will travel from mortality to 
mortality. 


Gita: 


But that “knowledge” which sees in all beings various entities 
quads q Qala ATATH TATU fears | g g 





2 oa * 2 : of distinct kinds, (and) as different from one another, know 
sos WaT ats UTA A 26.22 that knowledge as Rajasik (Passionate).[Chapter 18—Verse 21] 


¢ Purusha Bahutvam = Rajasa Jnanam. 
¢ Purusha—Ekam. 

e Hence Pradhanam not Jagat Karanam. 
¢ Sankhya — Refuted. 
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278. 


24 Adhikaranam — One Sutra [Topic 54] 
Mahat Dirgadhi Adhikaranam 
Logical defect pointed out by Neiyayika. 


Out of Chetana Brahman material cause, how Achetana Jagat — effect can come? 


In Nyaya : Example 


White fibers — produces new white cloth. 

Fabric has another whiteness different from whiteness of fibre. 
Whiteness similar not identical. 

Creation theory of Vedanta violated. 

Atoms — Paramanu is Jagat karanam. 

World — product of Paramanu. 


Sva Samana jati Utpatti of 24 gunas. 





How Param anu — cause is producing Big, gross universe. 


Some Gunas are exceptions — produce Asamana Jatiya Guna. 
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Vyasa : 


¢ Brahman also exceptional — 2 Amshas. 









































2 Amshas 
Satta Chit Amsha 
- World - Consciousness, beings 
- Existence property 











Nyayas creation : 
¢ Before creation of elements, Atoms (Paramanu) existed. 
e Prithvi, Jala, Agni, Vayu, infinite number. 
e Akasha, not born of Paramanu — Has no parts, exists always Niravayava — Nitya. 


e Vedanta doesn’t accept both. 
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279. Sutra 11 : [Topic 54 — Sutra 182] 
Wedrdaet BeaahavscttaTy | Mahaddirghavadva hrasvaparimandalabhyam | 


(The world may originate from Brahman) as the great and the long originate from the 
short and the atomic. [II — Il — 11] 


Word Analysis : 
a) Mahat Dheerga Vat Va Trianukaravatu : 
e Just as Big, long, 3 Anus are born. 
b) Hrsva Pari Mandabyam : 
¢ Born out of small minute atoms. 


¢ Similarly Jada jagat can be born out of Chetana Brahman. 
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280. 3° Adhikaranam [Topic 55] 
Paramanu Jagat Karanam Nirakaranam Adhikaranam — 6 Sutras 

Refutation of Veiseshika Matam : 

¢ Movement in Param Anu happens by Adrishta force. 

¢ When Adrishtam is ready, Atoms join together, form visible earth, water, fire, air. 

¢ How 2 Jadam’s create world? 

¢ How Jada doll drives Jada car? 

¢ Atma eternal, consciousness generated as property. 

¢ When we sleep — Atma is Jadam. 

e When we wake up, Atma is Chetanam. 


e Atma also Jadam according to Veiseshika. 
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281. Sutra 12 : [Topic 55 — Sutra 183] 


syqarta a4 malaeaeura: | Ubhayathapi na karmatastadabhavah | 


In both cases also (in the cases of the Adrishta, the unseen principle inhering either in 


the atoms or the soul) the activity (of the atoms) is not possible; hence negation of 
that (viz., creation through the union of the atoms). [Il — Il — 12] 





Word Analysis : 
a) Ubayatha Api : 


e Whether Adrishtam is located in Paramanu or Atma there can’t be movement in the 
Atom. 


e Intelligent, skillful, Purposeful movement requires Chetanam. 

e 15* movement can’t be explained. 

¢ Why Prithvi Paramanu should join only Prithivianu - Either way. 
b) Na Karma: 

* No motion in Atom. 
c) Tad Abava : 

¢ Nocombination of Atoms. 


e Atma, Paramanu, Kala, Punya papam — all inert Property comes after creation. 
¢ Paramanu Akarana vadi established. 
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282. Sutra 13 : [Topic 55 — Sutra 184] 


TATA TT TATE arearerateern: | Samavayabhyupagamaccha samyadanavasthiteh | 


And because in consequence of Samavaya being admitted, a regresssus ad infinitum 





results on similar reasoning (hence the Vaiseshika theory is untenable). [Il — Il — 13] 


Technical : 





Veiseshikas creation 








Sapta Padarthas 





SS 




















creation 


- Rests in Substance 


(1) Dravyam Substance (3) Karma Action (5) Viseshaha 
- Fundamental stuff of - Inherent in Karta 


- Particular 














- Solidity, tangibility. 








(2) Guna Property 





(4) Samyam Universal 


(6) Samavaya 





’ 














| 


| 


- Inherrence 











- Red white, Black 
- Adjectives 











- Chairness, Treeness, 
Manness, Animalness, 
Keeratvam. 





(7) Abava 





Y 














- Absence 
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Dravyam foundation in which 
everything is dumped 


—————— ee 


























Property | Action Universal Particular 








- Thumb print, 
skull arrangement, 
teeth arrangement. 











Samvaya : 


Inherrence refers to intimate relationship between 2 substances / 2 Padarthas. 
Vyasa attacks Samanvaya — Visesha fundamental concept of Veiseshika. 
Like Adhyasa is fundamental concept of Vedanta. 


Ramanuja — Shree Bashyam is commentary on Brahma Sutra. 


Padartha 1 — 5 — exists independently. 

Every Padartha associated with Dravyam with inherrent relationship. 
Samvaya — 6" Padartha — inherrence can’t be another relationship. 
What is Samvayas relationship with Dravyam? 


Samvaya must have relationship with others because itself is a padartha. 950 


Word Analysis : 
a) Samavayabyugama : 
¢ Because of acceptance of inherrence, Samsara in your matam. 


¢ Samavaya — 6 Padartha — inseparable relationship. 





Samavaya, Sambanda 


a! 


Nitya Anitya 


Inseparable Separable 















































¢ In Advaitam only Adhyasa Sambanda. 
¢ No Samavaya Sambanda. 
¢ Rope Snake — Inseparable. 
b) Cha Anavastite : 
¢ Similarity leads to problems of infinite regression. 
c) Samyat : 
¢ Due to similarity between Samvaya and other in 5 categories. 


¢ Substances —9, Properties — 24, Atom —5, Samavaya — One. 
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283. Sutra 14 : [Topic 55 — Sutra 185] 


And on account of the permanent existence (of activity or non-activity, the atomic 


theory is not admissible). [Il — Il — 14] 


Word Analysis : 


a) Eva: 


b) Cha: 


For emphasis. 


And. 


c) Nityam eva bavat : 





Because of permanent existence of essential nature of atoms, your theory of creation 


not acceptable. 


What permanently exists is intrinsic nature. 








If essential nature 








(7 





Motion 








Motionless 











- Pralayam can’t be explained. 











- Srishti can’t be explained. 
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If motion is incidental nature, who brings it out at appropriate time depending on 
Karma? 


Karmas to be tallied at appropriate time. 
Pralayam should not come till Jivas Karmas are exhausted. 


Theory can’t explain Srishti and Pralaya if motion is intrinsic. 
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And on account of the atoms possessing colour, etc., the opposite (of which the 
Vaiseshikas hold would take place), because it is seen or observed. [II — Il — 15] 


Word Analysis : 
a) Rupa Aadhi Matvat : 


¢ Because of presence of properties like form, colour, sound, taste in the Param anu. 





b) Cha: 
¢ Joins previous sutra. 
c) Viparyaya : 


e Param anu’s have Anitya attribute opposite to permanence which Veiseshikas claim. 
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d) Darshanat : 
e We experience coexistence of colour and impermanence. 
¢ Only permanent thing is Nirguna Brahman. 
¢ Vyapti— Generalisation : 


Whatever properties are there, Sagunam, it is Anityam. 


¢ Veiseshika can’t explain eternity of Param Anu. Anything with property is no longer 
atomic or permanent. 


¢* Param Anu not in any Pramanam. 
e It is not substance of creation in Shastra, only Anumanam. 


e Exceptions must be based on evidence or experience. Hence Paramanus not cause of 
creation. 
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And because of defects in both cases (the atomic theory cannot be accepted). 
[I-11 — 16] 


¢ Veiseshikas can’t talk of uniformity in atoms. 


Vyasa : 


e Shabda, Rupa, Rasa, Gandha, different not uniform because of differences in 


properties. 





e Sthula, Sukshma Tara Tamyam, difference will be there in Param Anu level which they 
don’t accept. 


Word Analysis : 


a) Cha: 

¢ Moreover. 
b) Doshat : 

e Either way. 


e Whether 4 Param Anus have same gunas or different gunas — they will have defects. 


¢ Hence Param Anu Karana Vada is wrong. 956 


286. Sutra 17 : [Topic 55 — Sutra 188] 


aohagrearca-aaaa aT | Aparigrahacchatyantamanapeksha | 


And because (the atomic theory) is not accepted (by authoritative sages like Manu 
and others) it is to be totally rejected. [Il — Il — 17] 


¢ No Acharya borrows Param Anu in Smriti Grantha because it is altogether rejected. 

¢ Bagawatam borrows Srishti Prakriya of Sankhya 15 times. 

¢ Gita borrows in 7 Chapter — Verse 4. 
HPs saat area: W AAT afsrta a 
Ween sda A art wefareuri w.e 


Tattva bodha: 


BY VafaslaaraeakaaHle TATAT | 


Now we shall explain the evolution of the twenty four factors. [Verse 17] 


Earth, water, fire, air, ether, mind, intellect, egoism; these 





are My eightfold prakrti. [Chapter 7 — Verse 4] 


Atha caturvumSatitattvotpattiprakaram vaksyamah | 


¢ Srishti Karanam. 

¢ Sankhya Partially acceptable. 
Word Analysis : 
a) Aparigraha : 


¢ Because of Non-acceptance by traditional Acharyas. 
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b) Cha: 
e Also. 


c) Atyantam Apeksha : 


e Nyaya Veiseshika totally rejected. 


In 24 and 3 Adhikaranam: 


e Nyaya + Veiseshikas negated by Vyasa. 








Refutation of Veiseshika Matam 








<a 




















Resultant of good 
and bad actions. 

- Resting in the soul 
can’t be cause of 
motion of atoms. 

- Adrishta is 
insentient. 

- All motion 
initiated by 
intelligent being. 











between 
Samavaya 6th 
Padartha, there 
is inseparable 
relationship with 


Param Anu make 
creation anityam. 


Sutra 12 Sutra 13 Sutra 15 Sutra 16 
- Adrishtam — - Due to similarity - Anitya attributes in - There will be no 


uniformity in atoms 
with properties. 











others. 








Sutra 14 











- If motion is 
incidental nature, 
who brings it out at 
appropriate time. 

- If motion 
permanent, no 
Pralayam. 





Sutra 17 





’ 








- Non acceptance 
by Acharyas. 
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12 Darshanams 











a 











6 Astika (Take support of Veda) 


= 


























Sankhya Yoga Purva Mimamsa 
Targa Pradhana - Karma Khanda 
1st Adhikaranam negates. - Intellect suppressed. 


- Moksha, going to Svarga. 
- Svarga— Karma 






































Nyaya + Veiseshika Phalam — Nityam. 
i | 
More Targa Pradhana Uttara Mimamsa 
2°¢ and 3 Adhikaranam | 
negate. 
- Vedanta 
- Satisfies Targa. 








6 Nastika 





’ 








- Do not accept vedas 
- 4 Bauda, Jaina, 
Charvaka. 








e Vyasa discusses all Darshanams with reference to “Jagat Karanam” only. 


e Uniqueness of Vedanta — Chetana Upadana Karana Vada. 
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Shankara : 2 Loopholes in Nyaya — Veiseshika 





























a) Parimana : 
Dimension according to 
Nyaya - Veiseshika 
3 Types 
Anu Madhyama Vibhu 

- Atomic size - Our bodies <. inenielibi 
- Param Anu = Mind, Prithvi - All experiences ; y 5 

do - Can’t be built 
- Eternal - Built by building blocks  Apenenal 
- Can’t be built - Non-eternal 

















Anu + Vibhu Madhyama 


- Partless, can’t combine - Disintegrate and integrate. 


- Atma, Akasha - Combination requires parts. 
- Mind + Paramanu 





e Param Anu Dravya Samyoga not possible being partless. 


¢ Can’t explain arrival of Bogya Prapancha. 


960 








| Inert | 











Atma Mind 


| | 
- Infinitely Big - Infinitely Small 
- Partless - Partless 
































When Atma + Mind combine together consciousness arises. 

Boktru Jiva and Bogya Prapancha not possible. 

All Atmas will contact all minds against our Anubava — one Atma contacting all minds. 
Normally Samyoga acceptable under one condition. 

If they have cause — effect relationship. 

Clay — Pot — Inseparable, eternal relationship. 

In Nyaya, Pot and Clay — 2 substances inseparably together. 


How Nitya Sambanda when one not Nityam. 


b) 7 fold categorisation has basic problem. 


Dravya, Guna, Karma, Samavaya, Visesha, Abava must have similarity. 
When substance and property inseparable why should you enumerate separately? 
Guna not separate from Dravyam. 


Samavaya not Padartha category but Guna — Property. 961 











Chapter 2 — 2"4 Pada 














Astika 








— 


_———— LT 








Nastika 








a 





1st Qnd & 3rd 
Adhikaranam 


Adhikaranam 


4&5 
Adhikaranam 


gth 
Adhikaranam 


7th 
Adhikaranam 






































- Sankhya - Negation - 4Baudha - Jaina - Charvaka 
Yoga of Nyaya — Darshanam Darshanam - Body alone 
negation. Veiseshika individual. 





Baudah Matam 








SSS ee 





Vaibashika + Sautrantika 


Yogachara 


Madhyamika 








- Accept existence of object 








outside. 
- Ubaya Astitva Vada, Hina 





Hana buddhism. 


- No object at all. 


- Only cognitions are there. 
- Eka Astitva Vada 








- No object or cognition 


- Shunya Vada 





- Perception and inference 
accepted. 
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Vedanta: 


¢ You can never negate everything because negator can never be negated. 





- External world is there independent - External world exists by inference. 
of cognition seen as Pratyaksham. 


| Creation Theory 











—— ee 



































Sankhya Nyaya Baudha Advaitin 
| | | | 

- Sat Karya Vada - Asat Karya Vada - Samudaya Vada. - Vivarta Vadi 
- Parinami Vada - Aramba Vada - No modification - Changeless 
- Matter modifies - Clay, pot 2 only combination. 

into universe. substances. - Boondi-— Creation 
- Matter changes - Fresh entity NV; NY 

and becomes created which Param Anus Ladoo 

creation. was non — - Fruit salad. 
- Milk modifies to existent before. - Sangataha 

curd. 
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Vivarta Vadi : 
¢ Brahman changeless, permanent consciousness. 
¢ Creation not modification, Nirvikara. 
e Matter not produced, destroyed. 


¢ Ekam only, no combination. 


- Prithvi, Jalam, Agni, Vayu — 4 Param Anus Nothing eternal 
join together is creation. Param Anus, products, Sarvam Kshanikam. 


- No new world, simple combination. Bahya Prapancha is Param Anu 


- Infinite Param Anus, eternal. combination. 
Subject is Skandaha Panchakam. 








5 Skandahas — By which body kept 
together (Adhyatmika) “Blocks” 


ee 









































Rupa Vijnaya Samjnya Vedana 
| | | | 
- Sense organs - Momentary - Name, Jati, Guna, - Judge, react, 
lead to Cognitions. Karya Give respond to 
cognitions. - No permanent identification Tags. Tagging. 
consciousness. - Like postman tags as - Happy, Unhappy 
per pin codes. Anubava. 964 




















¢e Bahya Prapancha and Adhyatmika Prapancha Kshanikam. 
¢ Continuity is delusion, Brahman. 
Example : 
e Flame changing every second, appears same, uniform eyes don’t register flow. 
¢ River water seen not same water. 
¢ Body changes every 3 years. 
Shankara : 
¢ One Argument for all creation theorist like Sankhya, Yoga, Nyaya, Veiseshika, Baudha. 


e Inert thing can’t intelligently purposefully combine in directed manner unless there is 
intelligent governing principle. 


¢ Hinayana — Sautrantika Refuted in 10 Sutras. 
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987 4th Adhikaranam [Topic 56] 
Samudayadhikaranam — Sutra 18 — 27 
Sutra 18 : [Topic 56 — Sutra 189] 





Even if the (two kinds of) aggregates proceed from their two causes, there would take 
place non-establishment (of the two aggregates). [Il — Il — 18] 


Word Analysis : 


a) Samudaya : 
e Inthe case of 2 fold Aggregate assemblage, combination. 
b) Ubhayahetuke : 
¢ Which has 2 fold cause. 
c) Api — Tad Praptih : 
¢ Their combination itself is inexplicable. 
Vyasa: 


¢ Inert can’t and will not intelligently combine without backing of intelligence principle. 
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Samudaya | 


err 






































Objective Combination Subjective combination 
- Prithvi, Agni, Jalam, Vayu - Internal enjoyer / 

Param Anus Combining experiencer Boktru not 

to form Bogya Samudaya possible by Skanda 

not possible. Samudaya. 








Only material cause Available — no intelligent cause — Ishvara — in Buddhism. 


Shankara: 


Baudha : Combination — intrinsic in nature of Param Anu — No Ishvara required. 
Shankara : If intrinsic, it will constantly be going on, no creation, Pralayam. 
Both activity and inactivity diagonally opposite. 

Srishti, Pralyam means it is not intrinsic. 


Require intelligent agency because world comes and goes. 
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288. Sutra 19 : [Topic 56 — Sutra 190] 


SAATAAA aT AAA MATA TATA | ltaretarapratyayatvaditi chennotpattimatranimittatvat | 


If it be said that (the formation of aggregates may be explained) through (nescience) 
standing in the relation of mutual causality, we say ‘no’; they merely are the efficient 


cause of the origin (of the immediately subsequent links and not of the aggregation). 
[l-1l—19] 


Baudha : Itarate Pratyatvat 


Nidanams which move in cyclical form. 





Combination - intrinsic nature, can be formed without intelligent principle. 


Prateetya Samupatti Vada perpetuation of Samsara explained by 12 factors — 





Sutra 18 


Sutra 19 


Sutra 20 + 21 





’ 


’ 


’ 





- Creation born out of 
combination of 4 
elements / 5 building 
blocks. 











- 12 factors moving in 
cyclical form is cause of 


Samsara. 








- Karya-Karana Vada 
requires continuity of 
Karanam in Karyam, not 
possible in Kshanika 
Vada. 
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Sutra 22 to 24 














3 Fold nonexistence 





$$} —____~ 





Sutra 22 


Sutra 23 


Sutra 24 








- Pratisankhya Nirodha 
- No scope for Artificial 
end. 











- Apratisankhya Nirodha 
- Nonexistence by 
natural end. 
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- Absence of things. 











- Vedanta 





- Partial destruction 





- Buddhism 








- Total destruction 











12 factors — Nidhanams (Technical in Buddhism) 


e Avidya, Samskara, Vigyana, Nama, Rupa, Sparsha, Vedana, Trishna, Upadana, Janma, 
Jara, Maranam cycle responsible for one Sangataha. 


¢ Theory of dependent origination. 


e Karma produces Shariram, what is necessity of God? 
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Vyasa : 
¢ 12 .Nidhanams require Shariram as Ashriya. Their existence presupposes Jiva / Body. 
e Avidya has Brahman as locus in Vedanta — Eternal. 


e Avidya presupposes already existent Sangataha, there is Jiva, has Avidya, Jnana 
Samskara, Raaga, Dvesha, Punar Janma. 


¢  Avidya— Explains 2" Birth not 1° Jiva. 
¢ Avidya requires locus of Sangatah. 
¢ Avidya explains 12 members of causal chain, reason not Ashraya of Sangata. 
¢ Gives Upadana Karanam not Nimitta Karanam. 
Word Analysis : 
a) Itara Itara : 
¢ Because of cyclic chain of causality, the combination can be explained. 
b) Iti Chet : 
¢ If this is contention. 
c) Na: 
¢ Not Agreeable. 
d) Utpatti Matra Nimittatvat : 
¢ Each member causes next link only not cause of Sangatah. 


¢ Without Chetana Karanam, combination not possible. 970 


How 1° Jiva formed, not explained. 

Ishvara forms Panchikruta, Sat Karma — Phala Dhatru —Janmyam. 

In whose Aid am | working, Boktru — Kshanikatvat. 

Creation not accidental or natural event but intelligent event. 

To talk of ignorance requires Ashraya of individual. 

How is individual born? 

Param Anus and Skandas both Jadam, can’t create intelligent Sangatah combination. 
Veiseshika said — Adrishtam, Punya Papa Karma in Param Anu can combine. 


Shankara said Param Anu + Adrishtam — Jadam — cannot create intelligent 
combination. 
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289. Sutra 20 : [Topic 56 — Sutra 191] 
sarteare Taz 






(Nor can there be a causal relation between nescience, etc.) because on the 


origination of the subsequent thing the preceding one ceases to be. [Il — Il — 20] 


Word Analysis : 
a) Cha: 

¢ Moreover, conjunction. 
b) Uttarot Pade : 


¢ During origination of later one, there is no cause — effect relationship between later 
and former. 


c) Purva Nirodavat : 
e Former, previous one is Nashaha, destroyed. 


¢ During arrival of later one, because of destruction of former one, Baudhas theory is 
unsound. 


Shankara: 


¢ Karyam and Karanam should not exist together. 





- Cause - Effect 
- Exists earlier - Exists later 972 


Buddhist Theory : 
e Jargandi theory. 
Baudha : 
e Vyapara not required. 
¢ Kevala Bava Matram. 






































Shankara : Destruction — 2 types | 
= 
Saanvaya Nasha Nir Anvaya Nasha 

| | 

- Partial destruction. - Total destruction 
Example : - Anvaya = Inherrence 
- Seed —Tree - Buddhist talk about Niranvaya 
- Milk -—Curd destruction. 
- Clay — Pot - When nothing inheres, how 
- Old Name and Rupa’s goes away can we Say this is cause or 
and new Nama — Rupa comes. effect. 

- Essential nature of seed continues. 
- Mango seed pervades mango tree. 











b) 3 Kshanikams required for Karya Karana Sambandha. 
¢ Utpatti, Sthithi, Nasha. 
¢ Buddhism has only one Kshanikam — one moment only, objects being born can’t do 
any function. 973 


290. Sutra 21 : [Topic 56 — Sutra 192] 


If non-existence (of cause) be assumed, (while yet the effect takes place), there 
results contradiction of the admitted principle or proposition. Otherwise there would 
result simultaneity (of cause and effect). [Il — Il — 21] 





¢ Negation of Karya— Karana Sambanda Vada by Vyasa. 
Baudha : 

¢ Karya Karana Sambanda not required. 

e Every moment naturally born and destroyed. 
Vyasa : 

¢ Itis going against your philosophy. Sva Mata Tyagaha, Nirodhaha. 
Baudha : 

¢ Give up Niranvaya Nasha of Anything. 


e Accept: Karanam can’t be totally destroyed. Karanam has to inhere Karyam. Accept 
Saanvaya Nasha. 


e After effect comes essential nature of cause inheres in effect if you accept Saanvaya 
Nasha. 


e Since essential nature continues, it has continued existence, not Kshanikam. 
e¢ Niranvaya Sati (Total destruction) — Karya Karana gone. 
¢ Saanvaya Sati (partial destruction) — Kshanika Vada gone. 974 


Word Analysis : 
a) Asati : 
¢ Inthe absence of a cause. 
b) Pratijna : 
¢ Your proposition, principle. 
c) Yangapadyam : 
e There occurs a defect of simultaneity. 
d) Anyatha : 
¢ Otherwise in the acceptance of a cause. 


¢ To talk about Karya — Karana Sambanda, Karana should permeate Karyam 
(Inherrence). 


¢ Kshanikam and Karya — Karana Vada not possible. 
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291. Sutra 22 : [Topic 56 — Sutra 193] 


TAMIA AAT TTT CATA | Pratisankhyapratisankhyanirodha praptiravicchedat | 





Conscious and unconscious destruction would be impossible on account of non- 
interruption. [ll — Il — 22] 





3 kinds of nothingness 





—___-—__-—__—___, 





Sutra 22 


Sutra 23 


Sutra 24 








- Artificial, 


enemity. 
- Buddhist 


required. 





- Pratisankhya Nirodha 


deliberate, 


willful destruction. 

- Destroying chair, pot 
Attikula Bavana, 
preceded by hostility, 


can’t talk 


about it, deliberate 
destruction not 











- Apratisankhya Nirodha 

- Natural end, destruction in 
Buddhism not possible. 

- Matter can’t be created, 
destroyed. 

- In Vedanta, death is one of 
6 modifications (Asti, 
Jayate, Vardate, 
Vipakshiyate, Aprainamate, 
Vinashyati) 

Gita : 

- Nasato Vidyata... [2 — 16] 

- Jatasya hi... [2 — 27] 

- Avyaktadini ... [2 — 28] 





Eternal Nothingness 
Aakasha 

Uncaused nothingness. 
Aavarna Abava 
Absence of things. 
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Gita: 


araat feared Hrat ararat frayed Wa: | 
THAT TST SHARIA RTT SPOT: 9.96 I 


saree fe Wat Fes SHH AST 
TrHATeaaTa Se FT et TIAA A.A 0 


HTT TA SETA ATT | 
PURI ATAT TA FT UNSTAT Vc lt 


The unreal has no existence; there is no non-existence of 
the Real; the truth about both these has been seen by 
the knowers of the Truth (or the seers of the Essence). 
[Chapter 2 — Verse 16] 


Indeed, certain is death for the born, and certain is birth 
for the dead; therefore, over the inevitable, you should 
not grieve. [Chapter 2 — Verse 27] 


Beings were unmanifest in the beginning, and unmanifest 
again in their end, seem to be manifest in the middle, 
O Bharata. What then, is there to grieve about? 





Word Analysis : 


[Chapter 2 — Verse 28] 


a) Prati Sankhya Apratisankhya Nirodha Apraptihi : 


¢ Artificial and natural nothingness are not possible. 


b) Avichedat : 


¢ Because of continuity, Buddhism not accepted. 


- Niranvaya Nasha 
- Total Destruction 


Saanvaya Nasha 
Partial destruction 


Old cells get converted to new cells. 
Individual has no artificial or natural 





destruction, only change. 977 


292. Sutra 23 : [Topic 56 — Sutra 194] 


Ubhayatha cha doshat | 


And on account of the objections presenting themselves in either case. [Il — Il — 23] 


Word Analysis : 





a) Dosha: 
e Since there are logical fallacies, defects. 
b) Ubayatha : 


¢ In either case. 


- Uses Adhyasa to explain Samsara. Uses Pratisankhya to destroy 
Samsara by deliberate Sadhana. 
Destruction of 12 members of 


Samsara Nidhana in Sutra 19. 
By Sadhana, destroy Avidya. 
By Jnanam, enlightenment in 
Buddhism also. 





Shankara: 
e ls Samsara Kshanikam or not? 


¢ Why artificially destroy naturally dying Kshanikam Samsara? 978 


Kshanikam accepted Sadhana Accepted 


- No Sadhana for destruction - Acceptance of Artificial, deliberate 


required. destruction of Samsara. 
- Pratisankhya Nirodha. 
- Kshanikam goes. 





e In either case, defects in their system. 
Vedanta : 
e Ash remains = Brahman remains, when creation destroyed. 


¢ No total destruction, only partial destruction. 
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293. Sutra 24 : [Topic 56 — Sutra — 





The cause of Akasa (ether) also not being different (from the two other kinds of 
destruction it also cannot be a non-entity.) [Il — Il — 24] 


e Akasha = Absence of things, Abava. 


Word Analysis : 
a) Aviseshat : 


¢ Being nondifferent from 2 fold Abava as mentioned before, your contention 
untenable. 


b) Akashas Cha : 
e Asin the case of artificial and natural end, space is also negative entity — Absence of 
things not positive entity. 
Shankara : 5 Arguments 
a) Sruti Pramanam : 
¢ Akasha born out of Brahman. 
Taittriya Upanishad : 


tasmadva etasmadatmana akasah sambhutah, 
akasadvayuh, vayoragnih, agnerapah, 
adbhyah prthivi, prthivya osadhayah, 


osadhibhyo'nnam, annatpurusah 112 II 


From that (which is) this Atman, is space born; from akasa, air; from air, fire; from fire, water; from water, earth; from 
earth, herbs; from herbs, food; and from food, man. [Il — 1 — 2] 980 





¢ Bava Padartha, Ghata Vatu, there is origination of Akasha. 
b) Akasha — Guna Ashraya : 


¢ Each guna located in one element. 


e If Akasha Ashraya, it must be positive substance. 





e Abava can’t be locus of property. 
c) Buddhist Philosophy Dialogue : 

¢ What is Ashraya of Prithvi? 

Jalam, Agni, Vayu, Akasha. 

e If Akasha is Abava, nothingness it can’t support anything. 
d) Akasha — Avarna Abava — Nitya : 

¢ How Nitya is attribute for nothingness, non existent object. 

¢ For tall substratum required. 


e Akasha being endowed with Nitya, attribute has to be Padartha. 
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e) Avarna Abava : 


Absence of Vastu, things, Padartha = Substance. 


Presence of things removes space, displaces space. 


Things concealing space called Aavarnam. 


Shankara: 


Akasha is Ashraya of Aavarna Abava — It is positive entity. 











In one place 





ee 








Bird is Flying 





Bird is not there 

















Therefore Akasha is Bava Padartha not Abava Padartha. 











Akasha - Ashrayam 





fj 





Conditioned with things 





Unconditioned with things 














Auphadikam 











Anauphadikam 
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Atma — Ashrayam of Jagat | 


7 



































Conditioned with Jagat Anauphadikam 
- Auphadikam - Timeless 
- Within time - Emptiness 








Scientist : 


Space = Elastic, ether. 

Bending due to gravity. 

3 fold non-existence negated in Sutra 22, 23, 24. 

Vastu Abava = Nirupakyam (Technical world of Buddhist) 


That which can’t be talked, postulated, can’t say it is or is not there. 
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294. 





4h Adhikaranam 








Samudaya Adhikaranam 








Sutras 18 —27 





—— 





Sutra 25 


Sutra 26 


Sutra 27 











- Memory proves 
continuity of Subject. 

- Negates subject 
Kshanikatvam 











- Negates object 
Kshanikatvam. 

- Not seen any object 
coming out from nothing. 

4 Arguments : 

a) How Sat from Asat? 

b) Why particular effect 
from particular cause 
only. 

c) If Abava is cause, you will 
experience as 
nonexistence. 

d) Cause exists before, 
during, at end of effect. 





- Any object can then 
come from nothing. 
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295. Sutra 25 : [Topic 56 — Sutra 196] 





sSAeAdt=7 | Anusmritescha | 


And on account of memory the things are not momentary. [II — Il — 25] 


Argument No1: 


Kshanikavadin : 


Experiencer Experienced Momentariness at 2 
Observer Observed levels - illogical 
Knower Known 


Existence of memory proves continuity of some entity, person’s memory, preceded by 
Anubava. 





¢ Can’t remember what is not experienced. 
e Whatever you experience, you can’t remember. 
e Rememberance requires experience. 


¢ Memory and experience can’t be simultaneous. 
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1st 2nd 

l 
Anubava Smriti 

/ / 
Experience < ose ae > Memory 

l ! ’ 
Purva Kala | Apara Kala 

i 





Should have one common 
locus “I” — Jivatma — Reflected 
Consciousness 











¢ If no common locus, no memory possible. 
¢ Can’t say experience “X” and rememberer is newly born “Y”. 
¢ This is called Anusmriti logic. 
Word Meaning : 
Anusmriti Cha: 
¢ Because of memory also, Kshanika Vada is illogical. 


¢ Memory born of past experience indicates continuity of individual. 986 


e Shankara gives another reason — Pratyabigya — “Recognition” — which proves 
continuity and disproves momentariness of the subject. 


e Ashraya is continuous entity. 


Direct cognition - Recollection Recognition 

Object in front for - No Sensory contact. Person in front + 
experience. - Rememberance remember, same young 
Fresh knowledge. - Accessing from archive man. 

1t time experience Direct perception in 


Indriya Samprayoga front + Past memory. 
involved. Meeting person 24 — 


No memory. 10* time. 
Existed in past, exists 


now. 
Proves continued 
existence in Vedanta. 





¢ Recognition, Pratyabigya destroys Kshanikatvam. 
e This tree is the same old tree. 
¢ Soyam Devadatta. 


¢ For continuous existence, continous perception not required. 
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¢ Sureshvaracharya Vartikam, Manasolasa on Dakshinamurthy Stotram 7* Verse. 


aTeaiigsate aTaTGHtey aa Waleaaeareare Baalya-Adissv(u)-Api Jaagrad-Aadissu Tathaa Sarvaasv/u|-Avasthaasv/u|-Api 
agra datas iaaed: Pied Aal | Vyaavrttaasv/u)-Anu-Vartamaanam-Aham-Ity/\)-Antah Sphurantam Sadaa | 


Saat vrcreiifa sora Al Aaastaar Sva-[A]atmaanam Prakattii-Karoti Bhajataam Yo Mudrayaa-Bhadrayaa 
bad . i a 2 . 
ast Arad aA SG Hafan lie ll Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | |7| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) During 
Boyhood and Other stages of Life (Youth, Old age etc), during Waking and Other states (Dreaming, Deep Sleep, Turiya 
etc) and Similarly in All Conditions the Atman Always Shines as the "I" Within, Free from All Conditions but at the same 
time Present in All Conditions, The Inner Guru Awakens this Knowledge of One's Own Atman to those who Surrender to 
Him; this Knowledge which is represented by the Auspicious Cin-Mudra, Salutations to Him, the Personification of Our 
Inner Guru Who Awakens This Knowledge through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 7] 





e Anusandanam — Sandha means to connect, connecting again. 
Buddhist : 


¢ Pratyabigya is a Branti, delusion not object continuously existing. Soyam is delusion. 
Past and present similar (Sadrushyam). 


e¢ 15' Flame — From 1° drop of oil. 
¢ Last flame — from last drop. 
¢ Oil depleted = Pramanam. 


¢ Objects having seeming continuity. 
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Shankara: 


Who is recognising similarity between past and future flame? 
Subject has to be continuous. 

Sadrushya Srishti requires Sthira subject. 

How you prove continuity of subject? 


Subject also object of Pratyabigyanam. 






























































World or lam 
Object Subject / Atma 
Soyam Pratyabigya Soham - Pratyabigya 
Proves relative continuity of Continuous entity 
object { 
Nitya Chaitanyam 
Natu Kshanika Chaitanyam 








Conclusion : 


Subject can never be Kshanikam. 


Recognised 
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296. Sutra 26 : [Topic 56 — Sutra 197] 


(Existence or entity does) not (spring) from non-existence or non-entity, because it is 
not seen. [Il — Il — 26] 











Momentariness refuted 








—— 





Sutra 25 








Sutra 26 + 27 











- Negates subject Kshanikatvam 














- Negates object Kshanikatvam 








e Every moment, new object created. 








Nasha 








SS 





Saanvaya Nasha 








Niranvaya Nasha 








- Partial destruction 
- Vedantin 

















- Total complete destruction. 
- Kshanika Vadi 
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Gita : Sataha Abava Syat 


ara feraye ural aTarat frayet Oa: | The unreal has no existence; there is no non-existence of 


the Real; the truth about both these has been seen by 


Tyan Hea SEPIA DIELE N 2.96 I the knowers of the Truth (or the seers of the Essence). 


[Chapter 2 — Verse 16] 





Vedantin: 


Matter not totally destroyed. Destruction is going back to potential condition — 
superficial configuration, change, essence continues. 


Buddhist : 


Vastu No. 1 Atyantika Abava Vastu No. 2 
Destruction (Nothingness) Creation 


Abavat Bava Utpatti is Kshanika Vada. 

Primary defect : 

Anubava Virodha. 

Never experienced any creation out of nothing. 


Therefore Kshanika in correct. 


Word Analysis : 


a) Na Utpadayet : 


Nothing arises, originates born. 
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b) Asataha : 
* From non-existence. 
c) Adrishtayatvat : 
e Not seen by us. 
Shankara Argument No. 1: 
¢ How existence Sat born from non-existence — Asat? 


Chandogya Upanishad : 


~ ™~ cms 
weg Siraqann FATHTS Haass i Sadeva somyedamagra asidekamevadvitiyam; 


asm wTetae- qa arfenrafEeds Taddhaika ahurasadevedamagra asidekamevadvitiyam 
aqeqiaaa: asad iil eg ii tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2-1] 





Argument No. 2: 
e Why particular cause for particular effect? 


e Mango seed — Mango free 


e Milk — Curd. 
¢ Destruction (Abava) caused by mango seed and coconut seed is both nothing, no 
difference. 


¢ Can’t break pot and get milk or child. 992 


34 Argument : 
e If Abava is cause for next object, it will be inherrent in effect. 
¢ You will experience every object as Asat, nonexistent. 
Our experience : 
¢ Potis, man is, mountain is, world is. 
¢ In Kshanika Vada, our experience will be pot is not, world is not consciousness is not. 
4th Argument : 
Buddhist : 
e Karanam is not destroyed, how can there be production of Karyam? 
¢ How is Sthira Kutasta Atma Karanam? 
Shankara : 
e Sthira Padartha alone can be Karanam. 
e Karanam has to continuously exist in Karyam. 
¢ Clay must be before, during and after destruction of Pot. 
¢ Brahman -— exists before, during, at the end of Body, World. 
e¢ Pure existence, consciousness, Anantha (limitless). 
¢ Superficial Avastha Bheda is only configuration Bheda. 
¢ Changing configuration, not Karanam. 
¢ Changeless substratum ocean alone Karanam of Waves. 


¢ Kshanika Padartha not Karanam, only Sthira Padartha is Karanam. 
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297. Sutra 27 : [Topic 56 — Sutra flake 


And thus (if existence should spring from non-existence, there would result) the 
attainment of the goal by the indifferent and non-active people also. [Il — Il — 27] 





¢ Supportive Argument. 
Udasina Siddihi : 


e If this is universal law, everyone can accomplish everything without effort. 


Example : 
¢ Blank casette — Pop songs comeout. 
¢ Nochildren at home... children come out. 
e Sleep — get Moksha. 
e Lazy can accomplish, no success in effort. 
Shankara : 
¢ Don’t you feel like laughing at your own theory? 
Word Analysis : 
a) Evam Cha: 
¢ Insuch a case. 
b) Udaseenam Api: 


e Even inactive one’s can accomplish things. 
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e Material cause = Plenty of Abava — Nothingness. 


¢ Abava of effort, Jnanam, Ichha, Upadanam. 


Conclusion : 





3 Categories of Buddhism 





——— 





Ubaya Jnana Artha — Hina 
Yana Buddhism 


Jnana Artha Ubaya, Shunya 
Vada 


Jnana Artha Vada 








- Accepts subject and 
object. 

- Negated in this Samudaya 
Adhikaranam. 








- Does not accept subject + 
object. 

- Nothing exists 

- Purva Pakshi Ignored 








- Only subject exists, no 
object. 
- Similar to Advaita 
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298. 








5th - Abava Adhikaranam 
(Kshanika — Buddhism Negated) 


Sutra 28 - 32 








ee 
































Sutra 28 Sutra 29 Sutra 30 Sutra 31 Sutra 32 
| | | | | 
Kshanika : Kshanika: Vyasa : Vyasa : V : 
yasa: 

- World is - World not - Vasana, - No locus - Shabda 
projection of factual like memory and medium aaa AHS 
mind. dream. required for for storage Doshas 

- Experience Vyasa : Dream of Vasanas - World 
not proof of - Dream is world. for Jagrat. Siocon 
existence like wrong - No Vasanas - Jagrat not oF Atha 
dream. example for Waking mental ist 

Vyasa : waking world world. preiecvlan: projection 

- World within Bautikam. - Subject is ee imind 

Atma. Dream World : Kshanikam. | 











- Pratibasikam. 
- World inside 
Atma. 











996 





299. 5th Adhikaranam — Abava Adhikaranam [Topic 57] 
Sutra 28 — 32 
Jnana Matra Astitva Vada : 
¢ Accepts only subject and no objects. 
¢ Kshanika Vigyana Vada, Yogachara Matam. 


¢ Only knowledge, no object. 





5 Skandas 


————— er 


























Eka Skanda Vada Other four negated - Rupa, 
| Samskara, Veda, Samanvaya 














- Only Vigyanam exists 










































































Buddhism 
Hina Yanam Maha Yana 
| | 
Inferior Path Superior Path 
———— _-————_!____, 
elaonilse pauthank - Yogachara / Kshanika - Shunyavada 
| Vgyana Vadi. - Madhyamika 
Refuted in 4‘ Adhikaranam - 5th Adikaranam - Ignored 997 


























¢ No external world other than Kshanika Vigyanam. 


- Ghata Vigyanam - No external Ghata — Pot outside. 
(Only Internal Knowledge) - Perceived object does not exist. 


¢ What is nature of perception? 





























| Momentary 
=I ST Ts Jd 
Outside House House in the Mind 
| | 
One Jnanam Another Jnanam 




















¢ Flow of infinite momentary consciousness is reality. 


1) Atma: 1) Atma: 
- Flowing Cognition - Nitya Chaitanyam 


2) Thoughts : 2) Thoughts : Inert 
- Mistaken as Kshanika Vigyanam - Become Jnanam, because of reflection 
of Chaitanyam 


3) Jada Vritti mistaken as Vigyanam 3) Jada Vritti only has reflected 
Consciousness, Chidabasa. 
- Because of Chidabasa, Jada Vritti is 
sentient, glowing. 





4) Thought flow is Kshanika Vigyanam_ | 4) Thought = Modification of Mind. 


5) No external world of objects, only 
momentary consciousness. 


6) 3 Steps: 

a) No world other than Kshanika 
Vigyanam. 

b) No world other than thoughts. 

c) No world other than mind. 


7) You see, therefore, there is object. 
- Mind perceives, therefore there 
are objects. 


8) Objects are mental projections. 
- Mind sees, entertains thoughts, 
therefore there is object 
perception. 
- Mind sees, therefore object is. 
- world is mental projection, 
Pratibasika Satyam like dream. 


5) Advaitam accepts world outside other than 
thoughts. 

- There is a world separate from my mind. 

- When my mind is destroyed, world continues. 


6) No world separate from Atma, eternal all 
pervading consciousness. 


7) There is an object outside. 
- Therefore mind sees. 


8) External object is not mental projection. 
- |tis projection of Nitya Vigyana Brahma 

Chaitanyam. 

Dakshinamurthy Stotram : 
Maya kalpita.... 
World is Atma’s projection. World is not out 
mental projection. 
World is Ishvara Srishti, Vyavaharika Satyam. 999 





Dakshinamurthy Stotram : 


aoreais-aARaisPrt aaa Wssfatanet Uet: Biijasya- Antar-Iva-Angkuro Jagad/t)-Idam Praangga-Nirvikalpam Punah 
Aras ede Hla raat asa raieast l Maayaa-Kalpita-Desha-Kaala-Kalanaa Vaicitrya-Citrii-Krtam | 
arirdta fasstaeare wAeMirita a: Tacs Maayaavi-Iva Vijrmbhayaty-Api Mahaa-Yogi-Iva Yah Sve/a-I)cchayaa 
asat reads aA SG eer sat uz Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | |2| | 


(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence)This 
World is Like a Sprout of a Seed Within which transforms what is Changeless state Before, appear Again as Space and 
Time, and endless Varieties of Pictures over it; all due to the Creation of Maya, This Unfolding of the World (from the 
Seed) which is Like a Play of a Magician, happens to one Who is Like a Mahayogi out of His Own Free Will (i.e. a 
Mahayogi can enter the state of Samadhi out of his own free will and witness the unfolding of the world when He comes 
out of Samadhi), Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge through His 
Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 2] 





¢ Inthis Adhikaranam, Vyasa is going to establish there is external world other than our 
thoughts. 


¢ World and mind does not exist separate from Atma. 

¢ World is Chaitanya Spandanam. 

¢ Mind and world have separate existence. Both Vyavaharikam. 

¢ Both do not exist separate from Paramartika Nitya Chaitanya Atma. 


Dakshinamurthy Stotram : 


faeq quviexeaqalaasniaest fadiedatd Vishvam Darpanna-Drshyamaana-Nagarii- Tulyam Nija-Antargatam 
o 
qegdeetica tet ATaar afeRama Wat faaat I Pashyann-Aatmani Maayayaa Bahir-Ivo_a-U | dbhuutam Yathaa Nidrayaa | 
rn 


a: Bletenea Warerant Paleaaaaeast Yah Saakssaat-Kurute Prabodha-Samaye Sva-| A atmaanam-Eva-Advayam 
2 ~ 
- Tasmai Shrii-Guru-Muurtaye Nama Idam Shrii-Dakssinnaamuurtaye | |1| | 
aes srrada an se *iefeaornada ei 
os ES 1000 





(Salutations to Sri Dakshinamurthy Who Awakens the Glory of the Atman within us through His Profound Silence) The 
Entire World is Like a City Seen within a Mirror, the Seeing happening within One's Own Being, It is a Witnessing 
happening within the Atman, (the Witnessing) of the Externally Projected World; Projected by the Power of Maya; As if a 


Dream in Sleep, One Experiences this Directly (this Play of Maya) during Spiritual Awakening within the Non-Dual 
Expanse of One's Own Atman, Salutations to Him, the Personification of Our Inner Guru Who Awakens This Knowledge 
through His Profound Silence; Salutation to Sri Dakshinamurthy. [Verse 1] 





¢ World exists within Atma. 


¢ World born, rests, dissolves in me, Chaitanya Atma, not mind. 
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300. Sutra 28 : [Topic 57 — Sutra 199] 





The non-existence (of eternal things) cannot be maintained; on account of (our) 
consciousness (of them). [Il — Il — 28] 


¢ Non existence of eternal things cannot be maintained on account of our 
consciousness of them. 


¢ World is not mental projection, illusion, Maya. It is Ishvara Srishti, exists separate from 
mind. 


e Why do we Say world is there? 

e Pratyaksha Pramanavatu. 

e Experienced. Outside the mind. 

e Pratyaksha reveals world separate from mind. 


e It never proves world is different from Atma or not. 



































| 2 Debates | 
This Adhikaranam Tad Anananyatra Adhikaranam 
- Is World existing separate - Is world existing separate 
from mind or not? from Atma or not? 
- Pratyaksha Pramanam. 1002 











¢ Everyone asking from mind standpoint, they do not know Atma. 
Shankara : 
a) With respect to mind, world real, has separate existence. 


b) World Mithya, unreal, appearance only w.r.t. Paramatma Chaitanyam. 
Word Analysis : 


a) Na Abava : 


Yogachara can’t establish non existence of objects, separate from my mind. 
b) Upalabdahe : 

¢ Because of their experience by Pratyaksha Anubava Pramanam. 

e Everyone knows there is object other than thought of object. 


¢ No one confused between internal thought, memory and object. 





2 Experiences 


a 




















- Thought of Balaji temple in Singapore. - Thought of Balaji temple in India. 
- No object in front - Perception, cognition. 
- Memory - Object in front, outside the mind. 

















Asthi. 


Ice cream, Idli, not mental projection. All run after them, Jnana Vyatirikta Padartha 
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Vedantin : 
¢ All of us exist in Chaitanyam, Buta Yonim but world exists outside my mind. 
° |- ind. 
ingen In Vyavaharika Drishti 
¢ You are outside my mind 
1%t Argument : 


¢ Panchadasi — 1°t Chapter. 





2 Types of Jnanam 


Ce 
































- Anuvritti - Vyavritti 

- Aham-—Jnanam - Idam-— objects — prapancha 

- Changeless - Changing 

- Anvaya - Vyatireka 

- Thread - Mountain, flower 

- Non-arriving, non departing - Jagrat, Svapna, Sushupti 
consciousness common to all. - Mithya 

- Sagunam 
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2"¢4 Argument : 


- No external world, external to mind, - World and mind, 2 exists. 
other than mind and thoughts. - Ishvara Srishti 
- Jiva Srishti - Veiseshika : Nitya, invisible, Param Anu. 


- No logical proof for existence of world. | Sautrantika : 
- Boondi, Kshanikam. 
- Group word does not exist without 
individuals. 





3'¢ Argument : 


Flow of cognitions only — Vritti Jnanam, Atma Jnanam, Nitya Vigyanam. 

only thoughts. Substratum 

Reflected consciousness World other than mind exists. Samana 
No object other than mind. Sattou Padartha, same degree of 


No external world other than mind. reality. 

World is universal hallucination, No world other than Atma Chaitanyam. 

projection of mind. Consciousness is different than mind. 
Na Abava Sataha. 


No nonexistence of Satya Chaitanyam. 
External — Relative word 








External — Relative word 


———— 




















- w.r.t. mind world is there. 





- w.rt. Atma 





- No external world w.r.t. Atma 
- Nijantargatam 

















Table 


——— 

















External to mind / diaz Internal to hall 

















Dialogue : 


Yogachara, Hinayana, Vedantin. 


Yogachara to Hinayana : 


External world not combination of Atoms. 

Atoms are invinsible, dimensionless entities. 

If new item, then it becomes Nyaya philosophy. 

Combination of 2 invisible atoms will be still invisible, dimentionless. 
Invisible Gas one + invisible gas two = Not visible gas. 


No Param Anu Samuha. 
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Vedantin to Yogachara : 

¢ Bahya Prapancha Nasti — Pratyaksha Pramana. 

¢ Can’t negate world proved by Pratyaksha Pramanam. 
2"¢ Argument : 
Yogachara : 


¢ Cognition, perception and object always obtaining together, simultaneous — Saha 
Upalambaha. 


e Existence of object, thought, cognition connected to object. 
e Why unnecessarily accept separate object other than thought, mind? 
¢ When there is cognition, there is world. 
¢ When there is no cognition, there is no world. (Anvaya — Vyatireka) 
¢ No Padartha — object other than thought. 
Vedantin : 
e Anvaya Vyatireka to be carefully used. 
¢ Simultaneous experience due to other reasons also. 
¢ Switch light off : 
o Rupa darshanam gone. 


o Objects, form, colour not perceptible. 
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Light on : Objects perceived. 

Light and objects simultaneously appear and disappear. 
Light and object 2 separate, distinct entities. 

Objects exists separate from light. 


Similarly : 


Thought Object / World 


- Illuminator - Illumined 


- Thoughts come, thoughts go. - World comes 
- World not illumined but can’t say 
world absent. 





Saha Upalambaha = Not to negate Bahya Prapancha. 


Iluminator and illumined both exist. 


34 Argument : 


Kshanika Vigyani : 





Saha Upalambaha — because of 2 























reasons 
- |lluminator illumined - Karya—Karana Rupena 
- Prakashyam, Prakashaka Rupena - One doesn’t exist without other. 
- Both exist - No world separate from thoughts a 














Vedantin : 
¢ When both possible which one should you choose? 
Kshanika : 


¢ Choose simpler one, with less number — accept one internal world, can explain 
everything without external world. 


Vedantin : 

¢ No external world possible for the all pervading. 

¢ Have to accept additional external world clearly experienced by Pratyaksham. 
Shankara : 

¢ Who knows | am Kshanikam? 


Advaita Makaranta : 


qo CqHea ATA AT zeae RAT i na ca svajanmandcaa va drafidumarhati kaccana | 
ar ig WTIMTACTATS- ATATTAAT TT 2% y || tau hi praguttarabhavacaramaprathamakfaéau || 15|| 


And no one can ever see one's own birth or death. The birth is the final moment of prior non-existence, and the death is 
the first moment of later absence, respectively. [Verse 15] 





¢ SvaJanma Nashanva, Drishti Arhati Kanchana. 


e If there is somebody talking, he must be Sthiraha. 


1009 


Gita: 


aaa a ron aract Just as in this body the embodied (soul) passes into 
ATT | childhood, youth and old age, so also does he pass into 


TUT PCP DICE GE! Feta another body; the firm man does not grieve at it. 
al ad aes [Chapter 2 — Verse 13] 


e Sthira dehi continues in Childhood, youth, old age.... 





¢ In your Matam, nobody to talk about Kshanikam. 


e At any moment only one subject exists. Nobody to talk about flow, plurality. 
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301. Sutra 29 : [Topic 57 — Sutra 200] 


auraral 4 racaicad | Vaidharmyaccha na svapnadivat | 


And on account of the difference in nature (in consciousness between the waking and 
the dreaming state, the experience of the waking state) is not like dreams, etc., etc. 
[l-1l-29] 





Kshanika Vigyani : 


In Dream experiencing external world but no factual world. 
Siddantin of Vaitatya Prakaranam is Purva Pakshi here. 


World appears as though outside. 


Vedantin : 


Dream — wrong example. 

Svapna Baditvat. 

On waking Svapna Padartha negated. 

Externality of waking world never negated. 

Jnani never negates world outside the mind but negates the world outside Atma. 


Dream World Waking World 


- Tiger, mountain are thoughts. - Bautikam, made of Pancha Butas. 
- Negated, Baditvat - Never negatable, Abaditvat. 


Hence Svapna not right example. 1011 





Word Analysis : 
a) Vai Dharmyat Cha : 


¢ Because of Distinct nature of objects, distinct properties in waking state. 
b) Na Svapnadivatu : 


e Jagrat is unlike dream. 


Dream Object Waking Object 


Do not exist outside mind. World exists outside mind even 
Like Rajju Sarpa — Rope Snake. after Atma Jnanam. 


Pratibasikam Vyavaharika Satta. 

Mental, Jiva Srishti. World exists outside mind but not 
outside Atma. 
Ishvara Srishti. 





1*t Sutra: 


World mind projection - World Pratyaksham, experienced. 
Experience does not prove existence - World seemingly external. 


of world external to mind. - World within Atma. 
Example : Dream 

Experience is as though external. 

Bahya Prapancha within mind. 





2°¢ Stura : Vyasa 
e Jagrat — wrong example. 
¢ Comparison not correct. 


1* Reason: 


World outside mind but within Atma. World within mind. 

Continues after Jeevan Mukti — never Baditvam 

negated. Resolved inside mind. 

Abaditvam. Distinct world not like dream world. 


Corresponding to every experience, Smrithi, Vasana based. 
there is relevant external object. No relevant object outside 
Not resolved in mind. 


Recollection, reliving Jagrat Prapancha 
Pratyaksha based. 





Common Features : Sadharmyam 
a) Drishtyatvam : 
¢ Both experienced. 
b) Anityatvam : 
¢ Limited. 
c) Pramana Badyam : 
¢ Negatable by Pramanam, hence Mithya. 1013 


Uncommon features : 


- Outside mind. - Inside Chidabasa, inside mind. 


- Not within Chidabasa. 
- Within Atma — Chit 





1014 


302. Sutra 30 : [Topic 57 — Sutra 201] 


a waTatsaqaetssa: | Na bhavo’nupalabdheh | 


The existence (of Samskaras or mental impressions) is not possible (according to the 
Bauddhas), on account of the absence of perception (of external things). [II — Il — 30] 


Conditions necessary for mental projection : 





¢ Memory, Vasana which have to be gained in another Avastha. 
Jagrat : 
a) External object experienced. 
b) Vasana recorded. 
c) Playback, recorded experience. 
Where do you gather Vasanas? 
¢ Not possible in Turiyam, Svapna, Sushupti. 
Word Analysis : 
a) Bavaha Na: 
e Existence of Vasanas not possible for Jagrat Prapancha projections. 
¢ In Svapna, it is possible because it is gathered in Jagrat. 
e tis experience of world outside the mind. 
b) Anupalabdehe : 
¢ Because of absence of experience of external object in another Avastha. 
¢ Source of Vasanas negated in this Sutra. 1015 


303. Sutra 31 : [Topic 57 — Sutra 202] 





And on account of the momentariness (of the Alayavijnana or ego-consciousness it 
cannot be the abode of the Samskaras or mental impressions). [II — I — 31] 


e Even if there is another state to gather Vasanas, it has to be stored in some Locus. 


e Locus of Vasanas and storing media negated in this Sutra. 
¢ Hence Jagrat not mental projection. 

Word Analysis : 

a) Cha: 
e Moreover, in addition to source for Vasanas. 

b) Kshanikatvat : 


¢ Because of momentariness of subject, there is no Locus, Ashraya, storing medium for 
Vasanas. 


e¢ In Vedanta, mind is storage medium for gathering Vasanas of Jagrat Prapancha. 
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304. Sutra 32 : [Topic 57 — Sutra 203] 
Baas aoet ss | 





And (as the Bauddha system is) illogical in every way (it cannot be accepted). 
[N—I-32] 


Conclusion : 


Sarvathanupapattescha 


¢ Inall Aspects Kshanika Vigyana Vada defective. 


4th Adhikaranam 5th Adhikaranam 


20 — 27 Sutra 


Doshas, defects pointed. 
Memory, Pratyabignya not possible. 
Subject and object both fleeting. 


- Arguments 


- Only subject exists, no object. 
- Subject fleeting. 





¢ Subject fleeting, transient common to both Adhikaranam. 


Word meaning: 


a) 





Sarvata Dosha 











Artha Dosha 











Shabda Dosha 





| 








Language 
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Grammar Argument : 


Pashyati : 
o Tosee verbal form not Drishyati. 
o Abstract noun for Darshanam. 


Upa — Sana: 


o Sadhana -— All Na’s are Abstract nouns. 


Vi - Pashyana. 

- Intense seeing. 
Used Pashyana, Vipashyana, Tishtana. 
Instead of Pashyati, Tishtati. 


In language and conditions. 


b) Anupapattehe : 


c) Cha: 


Being deficient — illogical (Upapatti — Logic). 


Connects Previous Argument. 


Conclusion: 


There is world outside the mind. World never projection of mind. It is projection of 


Atma. 
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305. 5th Adhikaranam - Conclusion: 


World not illusion, like dream, obtaining within mind. 


World has objective existence outside. It existed before my birth, exists after my 
death. It is not subjective projection. 


If it is subjective projection, it will be idealistic view. 


Advaita : 


Not idealism with respect to world. 











Reality 2 Definitions 


——— er 




















- That which exists separate - That which exists separate 
from mind. from consciousness — Atma. 
- Popular definition. - World has no separate 
- Exists outside, unlike dream. existence. Hence unreal. 
- Has capacity to affect me. - Without introducing Atma, 
the self, we can’t say world is 
unreal. 
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Adhikaranams 








ee 
































6th ; 











1st Jnd + 3rd Ath 5th 
- Sankhya + Yoga - Nyaya + : Baudha = Worsenars 
refuted. Veiseshika - Vaibashika ; : 
; Kshanika 
- Sautrantika / ievana deal 
Yogachara. BY 








¢ Purva Mimamsa — reflected in Chapter 1 — 1-4. Samanvaya Adhikaranam. 


ad Gada | Tattu Samanvayat | 
But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [| — 1-4] 


e 6-Astika Darshanams — called orthodox schools — believe in Vedas. 


e Nastikas — non orthodox — Don’t accept Vedas. 





- Vyasa does not negate. - 6 Adhikaranam - Vyasa does not negate. 
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Buddhism - Schools 





——— a 





1+2 


3 


4 











- Subject and object exist 








- Subject alone exists 








Shanakara : 


Every Pramanam reveals Prameyam. 





No subject, no object 
Shunyam 


Vidyaranya = Panchadasi 


Purva Pakshi — non 
existent. 





Shunyam not based on Pramanam. (See / hear / scriptures / infer). 


Example : There is elephant near me. 


It is speculation, imagination can never be accepted. 


To see Shunyam, require Pramanam. 


Every Pramanam reveals existence. 


Vedas reveal pure existence, consciousness, Shabda Pramanam is revealer. 


Shunyam has no Pramanam. 
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Western Scholars : 


¢ Vedanta talks about Shunyam, not Nihilism, non-existence, absence of world, nothing 
else. No word can be used to describe absence of world. 


Gita: 


sy arfet | will declare that which has to be “known”, knowing 
PIAA haa caT Ss 1 9 ‘i A | which one attains to immortality — the beginningless 


azareaeat Te a OWA ea Il 93.93 Il Supreme Brahman, called neither being nor non-being. 


[Chapter 13 — Verse 13] 





¢ Inexplicability meant, not nothingness. 


Shankara: 





2 Possibilities of Shunyam | 


SO 























- Different from Vedanta. - Shunayam — same as Vedanta 

- Nothingness. Brahman. 

- We analyse and criticise. - Not nonexistent world but 
unmanifest world. 
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306. 





6th Adhikaranam 











Refutation of Jainism 








——— 





Introduction 


Sutra 33 


Sutra 34, 35, 36 











7 Categories — Saptabanga : 
1) Jeeva — Bokta — Sentient 
2) Ajeeva— Bogyam — Inert 
3) Asravaha — Acquisition 
4) Samvaraha — Restraint 
5) Nirjara— Atma with 
Sanchita Karma Particles 
6) Bandha — Bondage 
7) Moksha — Release. 
- Founded by 24 Tirtankaras 
- No Ishvara. 





Saptabanga refuted. 
Ubayatmakam 
Anirvachaniyam 
Avaktavyaha 

















- Atma Svarupam 

negated. 
Sutra 34: 

- Atmacan’t contract 
and expand according 
to size of body in each 
Janma. 

Sutra 35: 

- Modification means 

Anityam, Anirmoksha. 
Sutra 36: 

- If size of Atma is 
permanent in Moksha, 
bodies will live eternally. 
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307. 


Jaina Darsanam: 


6 Adhikaranam [Topic 58] 


Sutra 33 — 36 
Jaina Darshanam 


4 Sutras — Ekasmin Asambavat Adhikaranam 








Padarthas / Categories 








Founded by 24 Acharyas, starting with Rishaba Deva to Mahavira, worship 24 Acharya 
Tirtankaras (Name of Jaina Acharyas). 


Mahavira conquered sense organs, lived 2500 years ago, contemporary of Buddha. 


Don’t accept Ishvara, Shwetambara (White clothed, Digambara (8 directions are cloth) 


ee Se ee 





Advaita 


Jaina 


Visishta Advaita 


Veiseshika 


Neiyayika 


Saivism 








2 Padarthas 





7 Padarthas 





3 Padarthas 





7 Padarthas 








16 Padarthas 








36 Padarthas 











- Atma- 
Anatma 














- Jiva — Chit 
- Jagat — Achit 
- Mahavishnu 
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7 Categories of Jainism 











(1) 





(3) 





(5) 





(7) 





| 


| 








Jeeva Atma 











Asravaha 











Nirjara 











Moksha 














(4) 


(6) 

















Samvraha 








Bandha 








a) Jeeva Atma: 





(Size of Atma is as per size of body) 
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b) Ajeeva : 
¢ Inert material, bornout of Param Anu, Karyam, Bogyam, Karyam. 


¢ World is in explicable existent or nonexistent (Mandukya Upanishad — Chapter 4 — 
Verse 83). 


afta arealea aredtfa ated aredifa at gt: | Asti nas-tyasti nas-titi nasti nas-titi va punah | 
qepupranaawaeaa atfear: ll ¢3 I cala-sthiro-bhaya-bhavair-avrno-tyeva balisah II 83 Il 


Childish persons veil Truth by predicating on it such attributes as existence, non-existence — derived from their notions of 
the apparent, the permanent, the impermanent, combination of both and the absolute negation of both. [IV — K — 83] 





¢ Siyat vada — nothing absolute. 
e Everything nonspecific in nature. 
c) Asravaha : 
¢ Acquisition of Karma towards Atma is Pravirti. 
e Acquisition takes place because of self ignorance, delusion, unethical life. 
¢ Karmas are matter particles attracted and stuck in Atma. 
¢ Example : Flying ants in rainy season. 
e Atma oil lamp attracts. 
¢ Delusion / ignorance is oil paper... Ants gets stuck.. Karmas stuck. 


¢ Process of Acquisition of Karma is called Asravaha. 
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d) Samvrahaha : 


Stopping acquisition of Agami Karma, Nivritti. 
Samvrinoti — Cessation. 

Example : Close window first for rainwater. 
Stop unethical life — Asuri Sampat. 

Start ethical life — Deivi Sampat. 


Aquire self knowledge. 


yersaapt at HTT SAAT For a Muni or Sage who wishes to attune to yoga, action 
. .) 


is said to be the means; for the same Sage who has 





OTe Seay : HUA attuned to yoga, inaction (quiescence) is said to be the 
TEATS: TAC Wi 6.3 | 


means. [Chapter 6 — Verse 3] 


Reduce Laukika activities. 


e) Nirjaraha : 


Atma not Asanga but with Sanchita Karma Particles. 


Sit in heated stone, severe penance, pluck hair, walk without slipers to eliminate 
Sanchita. 


Gita : Chapter 17 — Tamasa — Tapah. 
Tapas — Heating up Jiva Karma particles separated from Jiva. 
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f) Bandaha : 


e Association of Karma and Dukham. 


¢ Karma flows to Atma, leads to Bandah. 


-taranam [arya 





g) Moksha : 


¢ Freedom from Karma and Dukha Sambandha. 


When Karma particles goes away, Agyanam goes, one acquires omniscience, Sharira 
Sambanda Nivritti, no Punar Janma. 


- Asravaha (Flow of Karma towards Atma) 
- San Vara (Stop flow) 
- Nirvara 


- Theory of 7 features refuted (Sapta - Atma Svarupam negated by Vyasa. 


Banga Nyaya Refuted) - Jeeva experiencer of world, conscious 
- Ajeeva theory refuted. being. 





- No Ishvara, only being according to Jain. 


308. Sutra 33 : [Topic 58 — Sutra 204] 





On account of the impossibility (of contradictory attributes) in one and the same 


thing at the same time (the Jaina doctrine is) not (to be accepted). [II — Il — 33] 





e 7 features in every object not possible because of mutual contradiction. 
¢ Opposite attributes can’t be at same place at same time. 
Example : 
¢ Rama is tall, Lakshmana is short. 
¢ Rama is Fair, Lakshmana is dark. 
¢ Ram not tall and short. 
e Features, if Asti not Nasti. 
Word Analysis : 
a) Asambavat : 


¢ Because of existence of contradictory attributes. (Finite — infinite, singular — plural, 
hot — cold, light — darkness). 


b) Etasmin : 
¢ In same locus. 
c) Na: 
e 7 features theory of Jain Matam not accepted. 


¢ World is in explicable, elusive, Anirvachaniyam. 1029 


a 


a) Ubayatmakam : a) Sat — Asat Vilakshanam : 
- World has existence, non-existence - World is different, distinct from 
mixture. existence, non-existence and mixture. 
- Satyam — Asatyam mixture. Vivekchudamani : 
- Sannapi Asannapi ubaya.... [Verse 109] 


ca aaa aaa at Prearcattrareguanesent at | sannapyasannapyubhayatmika no bhinnapyabbinnapyubhayatinka no | 
Gqaaal QAacAHI al TETSAS AAAS 11-109 | | saigapyananga hyubhayatmika no mahadbhuta'nircacaniyarnpa || 109) | 


It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; neither made up of parts 
nor partless nor both. Most wonderful it is and beyond description in words. [Verse 109] 


b) Sarvam Anirvachaniyam : b) World inexplicable only w.rt. Sat and 
- Inexplicability extended to everything. Asat. 
- Nothing to distinguish heaven, hell, - Other features like size, weight, form 
liberation. explainable. 
- Transactions possible because of 
specification. 


c) Avaktavyaha : c) Maya — Sat, Asat Vilakshanam definable. 
- Can’t be talked about. - Brahman, Sadhana, definable. 
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309. Sutra 34 : [Topic 58 — Sutra 205] 





And in the same way (there results from the Jaina doctrine) the non-universality of 
the soul. [Il — ll — 34] 


Sutra 34, 35, 36: 
¢ Nature of Atma refuted. 
¢ Can’t explain Punar Janma properly. 
¢ Inthis Janma: 





Container — 6 feet Atma — 6 feet 
Next Janma: 


¢ Elephant or Ant — Atma has to expand or contract. 
¢ Dimentional deficiency exists w.r.t. Atma. 
Word Analysis : 
a) Evam: 
¢ Similarly. 
b) Atma Akrtsnyam : 
¢ Dimensional unfitness. 
c) Cha : Moreover 
e Jains say — Atma contracts and expands in every Janma. 
¢ Vyasa : Atma can’t fit various sizes of bodies. 1031 


310. Sutra 35 : [Topic 58 — Sutra 206] 


Nor is non-contradiction to be derived from the succession (of parts according to and 
departing from the soul to such different bodies) on account of the change, etc., (of 
the soul). [ll — Il — 35] 





Vyasa’s Reply : 
e Abyupethya Vada. 


e Even if we accept expanding, contracting Atma, it will come with Vikara — modification 
— Anityam, mortal. 


e Example : Medicine leaves side —effect. 
Word Analysis : 
a) Paryaya : 
¢ Suggestion of Jain — Successive revision of Atma in different Janmas, different sizes. 
b) Avirodha : 
e And hence no flaw, deficiency of unfitness. 
c) Cha — Api: 


¢ Such a suggestion also unacceptable, not defect free. 
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d) Vikaradhibyah : 


¢ Because of problem of modification, will give mortality of Atma and Dukham, 
Anityam. Hence no Moksha, Anirmoksha Prasanga Dosha. 


e Aadhi-— means viparinamate, vardate modifications. 
Conclusion : 


e Jains suggestion that Atma will contract — expand according to size of body is refuted 
Atma not subject to shad Vikaras. 


e Material world provides matter for bodys expansion and contraction. 
¢ Who provides material for Atmas expansion and contraction? 
e Atmais non matter, without a second, non dual. 


¢ No source of Raw material for Atma, Drivya Abavat — Vastu Abavat. 
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311. Sutra 36 : [Topic 58 — Sutra 207] 


And on account of the permanency of the final (size of the soul on release) and the 
resulting permanency of the two (preceding sizes), there is no difference (of size of 
the soul, at any time). [Il — Il — 36] 


- Atma can’t fit various - Expanding, contracting | - Expansion, contraction 
bodies from Janma to Atma will become of Atma not acceptable 
Janma. mortal, Anityam. in Jainism itself. 

- Medicine leaves side 
effect. 


Moksha in Jainism : 
¢ Free from Punar Janma. 
¢ No Sharira Grahanam. 
¢ Size of Atma in Samsara = Size of Body. 
¢ If size of Atma is permanent in Moksha, Shariram will eternally continue. 
¢ Permanence = Nityam, what continues in past, present, future. 


e Accept continuity of one form — before and after Moksha. 
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Word Meaning : 
a) Antyavastite : 
¢ Because of Permanence of size of Atma during final stage of liberation. 
b) Ubayanityatvat : 
e Size should be changeless in beginning, middle also. 
c) Cha: 
e And hence, Avisesha, size should be uniform. 
Jain: 
¢ Size same in Samsara also. 


e Param Anu size refuted by Vyasa in Chapter 2 — 2 — 12 to 17. (Veiseshika, Buddhism 
and Jainism). 
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312. 





7* Adhikaranam [Topic 59] 
Patyadhikaranam — Sutra 37 to 41 





What is material cause and 
Intelligent cause of creation 





























Vedanta Sankhya Nyaya 
Y Y J 
- Consciousness produces - Achetana Prakrti is - Achetana Param Anu 
matter and appears as Karanam. is Karanam. 


matter. 

- Both Material Cause + 
Intelligent Cause. 

- Chapter 4 — Alata Shanti 
Prakaranam Mandukya 
Upanishad. 

- Difficult to swallow. 
















Buddhism - Jainism Nyaya 
Y Y 


- Param Anu is - Achetana Param Anu 
Karanam. is Karanam. 





























Mahesvaras Science 
y Y 
- Kapala, Mahesvaras - Big Bang 





Kalamukkha, 
Pasupata, Saiva. 
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Ishvara 


——— 


Vedanta - Yoga, Nyaya, Veiseshika, 
Maheshwaras. 
| - Only Intelligent Cause 
called Tatasta Ishvara 
Vada. 


























- Intelligent Cause + 
Material cause of Jagat. 
- Example : Spider 




















Maheswara Matam : 
¢ Bathe thrice a day, smear forehead with Ashes, wear Rudraksha. 
e Established by Pure Yukti Pramanam. 
e 5 Categories — cause, effect, union (by meditation), Rituals, end of sorrow by union 
with Pasupati — God. 


Shankara : 
¢ Lord can’t be established by logic, only Shastra can establish — Brahma Sutra 1 — 1-3. 


TraatAeara Sastrayonitvat | 


(Brahman is not known from any other source), since the scriptures are the valid 
means of Its knowledge.[I—1- 3] 
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Arguments 


—— 














- Pravirthya Abava 

- Ishvara free from Klesha, 
Karma, Vipaka (No Punya — 
Papam, Ashaii (Raaga). 

- Ishvara Udaseena. 


- Vaishamya Naigrinyam 

- Lord will be partial (some have 
good, bad parentage, some 
prosperous. 








- How passive lord creates world. 
- Shastra: 
Lord creates without action. 
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313. Sutra 37 : [Topic 59 — Sutra 208] 





The Lord (cannot be the efficient or the operative cause of the world) on account of 
the inconsistency (of that doctrine). [Il — Il — 37] 


Word Analysis : 


a) Patyuh : 
¢ Gods status of merely being Intelligent Cause is unacceptable. 
e Patyuhu —is Kevala Nimitta Karanam. 
b) Asamanjasat : 
¢ Because of fallacy, logical defects. 
Tatasta Ishvara Vada : (God only Intelligent Cause) 
¢ God exists separate from world. 


¢ Product always separate from Intelligent Cause. 


Wood / Gold Table / Ring 
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In All Systems : 


Material Cause Intelligent Cause 


- Separate 


Personal God, Separate Standing 
somewhere else in Vaikunta. 
Not established by Veda. 


Veda Says : Lord is Intelligent Cause + 
Material Cause. 

Go only by inference, Targa. 

God outside is Targa Pradhanam. 
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314. Sutra 38 : [Topic 59 — Sutra 209] 





And because relation (between the Lord and the Pradhana or the souls) is not 
possible. [Il — Il — 38] 


Word Analysis : 
a) Cha: 


Again. 


b) Sambandha Pattehe : 


Because of impossibility of any relationship, contact between Nimitta (Intelligent 
Cause) and Upadana Karanam (Material Cause). 


No contact between 5 pairs of objects in Targa Shastra. 
In Vedanta both same, no relationship required. 


In Maheshwara Matam, world is separate from Intelligent cause — Ishvara. God away 
from world like carpenter. 


Carpenter and wood should have contact to produce the world. 
Lord is Niravayavam, without part like Akasha — Sambanda Abavat. 


No Samavaya Sambandha inherrence which exists between entities connected as 
whole and part, substance and attribute. 
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Example : 
¢ Thread and cloth. 
¢ What is abode and what is abiding thing? 
Vedanta : Brahman 
¢ Abinna— Nimitta —Upadana Karanam. 
¢ Changeless, material and intelligence cause of the world. 


¢  Sruti is proof. 
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315. Sutra 39 : [Topic 59 — Sutra 210) 





And on account of the impossibility of rulership (on the part of the Lord). [Il — Il — 39] 





2 Meanings 


eo 

















Sutra 39 Sutra 40 




















1* Reason: 


¢ Once God is Intelligent Cause, Shariram required to work on Raw material to produce 


effect. 
e Have to accept Jnana Indriyas, Karma Indriyas, Manaha. 
e Using Karanams alone, Karma is possible. 
Sutra 39 Says : 
¢ God can’t have body but God must have body for creation. 
¢ To have body require Pancha Butas which are not yet created. 


2"¢ Reason: 


¢ Where is body located? Like Goldsmith exist in a place, God needs Vaikuntha, 


Brindavan space is yet to be created. 
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Word Meaning : 
a) Cha: 
¢ Moreover. 





























b) Adhishtana Anu Upapatti 
Vv Vv Vv 
Support No Logic 





























¢ Sthula, Sukshma Shariram required for intelligence to exist. 


¢ Because of impossibility of physical support and body god can’t be merely intelligent 
cause of the world. 


Gita: 


‘ ‘ The “Seat” (body), the doer (ego), the various kind of 
Bas TH Hat act T Gaz 


organs-of-perception, the different functions of various 


fafrursar TIFTT a sara TSTHA Il 9c. 24 | organs-of-action, and also the presiding deity, the fifth. 


[Chapter 18 — Verse 14] 





All transactions require 5 factors : 
a) Adhishtanam — Body 
b) Ego —Doer 
c) Organs of perception 
d) Organs of creation 
e) Presiding diety. 
What is Gods body? Where is he located? 
c) Cha: 
e¢ Other reasons, Lord can’t dump Akasha, Vayu, Agni, Prithvi, Jalam. 1044 


316. Sutra 40 : [Topic 59 — Sutra 211] 


aUTaatal artes: | Karanavacchenna bhogadibhyah | 


If it be said (that the Lord rules the Pradhana etc.,) just as (the Jiva rules) the senses 





(which are also not perceived), (we say) no, because of the enjoyment, etc.[II — Il — 40] 


Purva Pakshi : 

¢ Body possible for God, Trishuladhari, Jatadhari, Damarudhari. 
Vishnu : 

e Shankha, Chakra, Gadha, God located outside world. 

¢ Bakta gets direct Darshanam with beautiful body. 
Vyasa : 


e If Bagawan has physical body, he will have Sukham, Dukham Anubava. Lord will have 
Vasana modification. 


What will be body made of? 
¢ Pancha Bautikam — no creation yet. 


¢ If special body, what is Pramanam? Only imagination — | can also imagine you are 
wrong! 


Shastram : 
e¢ Says God has no body and he is also Material Cause + Intelligent Cause of universe. 
¢ Lord is material cause as the world itself. 


e Wherever world is there is Lord. 1045 


Word Analysis : 
If Purva Pakshi Says : 
a) Karanavatu : 
¢ If God has body with 17 parts — organs. 
¢ Vatu means possession (Balavatu) or comparison — Ghatavatu. 
b) Chet: 
e If this is your contention. 
Vedantins reply : 
c) Na: 
¢ Not Acceptable. 
d) Bogaadbyaha : 


¢ Because God will be subject to experiences which is irrational. 


- Sukha, Dukha, Anubava - And others Experiences. 
- |t will leave Vasana, Raaga, Dvesha. 


- Eaten fruit before, next time see 
fruit, vasana — Raaga — Dvesha 
comes. 
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- Ishvara, Jiva, Anantha Pradhanam. - Ishvara — Material Cause, inherrent 


- Each limits other. in universe. 
- If Intelligent Cause taken away, - Sarvavyapi as Material Cause. 
others will get affected. 





e Pravirthi, Karma, Karma Phalam comes, Samsara Chain continues. 
¢ We will have to console God like our neighbour. 
¢ No personal God in outside world. 


¢ If you suppress intellect, it will be blind belief. 


1047 


317. Sutra 41 : [Topic 59 — Sutra 212] 


WeaaranA aA AT Antavattvamasarvajnata va 


(There would follow from their doctrine the Lord’s) being subject to destruction or His 


non-omniscience. [Il — Il — 41] 





For whose purpose Ishvara is creating universe? 
15t Dosha : Limitation 


ware [rama [tv 


- With body subject to - Modified into universe. - With body 
mortality. - Limited - Limited. 
- Limited. 





¢ Desha — Kala — Vastu Paricheda — limitations. 
2"4 Dosha: 
e Ishvaratva status goes. 
¢ If Jiva and Pradhanam limited, and Ishvara is limitless, he will be Ishvara of what? 


¢ Ruler, controller, governor, Administrator of what? 


acter 


- Enjoys teacherhood till - No, Jiva, Pradhanam, 
students are there. Ishvaratvam gone. 
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3 Dosha: 


If Jiva / Ishvara / Pradhanam infinite. 


Asarvagataha : 


Ishvara can’t be omniscient. 

To be omniscient, world should fall within range of Ishvara. 
Paricheda, finiteness, required to know. 

Anantaha Jiva and Pradhanam can’t fall within range of Ishvara. 
If Jiva, Pradhanam limitless, Ishvara looses Sarvagyata. 





All 3 alternatives have dosha 


ee 























All limited 2 Limited 3 Limitless 








Word Analysis : 


a) Antavatvam : 


All 3 will have limitation, end. 


























3 things 
Intelligent Cause Material Cause Jiva 
| | 
Ishvara Pradhanam 














Ishvara will have 3 fold limitations — Desha, Kala, Vastu Paricheda. 
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b) Va: 
© Or. 
c) Asarvagyata : 
¢ God will have limitations of knowledge. 
e If things limited, knowledge limited. If things limitless, knowledge limitless. 


Conclusion : 


¢ Nimitta Karana Ishvara Vada — Theological God, father in heaven, Islam has loopholes. 


¢ Bagawan here and now. Tat Tvam Asi, understand like this. 





Negations by Vyasa 


—— 








































































































1 — 6 Adhikaranam 5 — 6 Adhikaranam 
—————— | 
Astika Nastika Agama Pradhana Matam 
Agama > 2 Meanings 
Veda 
| Shaiva Agama ! Vaishnava Agama | Shapta Agama 
| 
Shakti Devi 1050 











e Personal god considered ultimate. 
¢ Philosophy : 
Refuted, has logical fallacies. 

¢ View of Life : 

o Accepted for purification. 

o Religious way of life and Samskaras accepted. 
¢ Shiva as ultimate rejected. 
¢ God as Kevala Nimitta Karanam rejected. 

Vedanta : 

¢ Shiva form not ultimate. 
e Intermediate. 
¢ Come to Nirguna, Paramartika, formless. 
¢ Accept transcendental shiva. 
¢ Worship any form. 
¢ Tastastha Ishvara (God only intelligent cause) not supported by Sruti / Yukti. 
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318. 


[Topic 60] 





8th Adhikaranam 








Utpatti Asambavat Adhikarnam 


4 Sutras 











Vasudeva Matam 








_—— se 






































Introduction Sutra 42 Sutra 43 Sutra 44 Sutra 45 
- Vasudeva is - Shastra - Mind born 
= - Veda 

ultimate Virodha from - 4 Bagawans 

cause of Jiva, Jiva not Paramatma. can’t be widen ane 
Manaha, born, body - Jiva only omniscient. Internal 
Ahamkara. born. uses mind. COMMARICHION: 

- If Jivais born 
it will die. 
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Pancharatra Doctrine of Bhagavatas (Vaisnavas) : 


¢ Lord is Intelligent Cause + Material Cause of universe. 


¢ Part of System agrees with Vedanta. 


¢ Vasudeva whose nature is Pure Knowledge exists (Shudha Chaitanyam). He divides 
himself into 4 forms (Vyuhas). 








4 fold philosophy — 4 forms — 4 
Vyuhanas - Configurations 








ee es ae 
























































Vasudeva Sankarshana Pradyumna Aniruddha 
Jiva = Individual Soul Mind Oreinating Ahamkara 
Supreme Self originating from fe alion Originating from 
Vasudeva Manha 
Father Son Grandson Great Grandson 
































Ultimate cause / 
Karanam 








+ 








Effects / Karyam 
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¢ By going to temple with devotion, oblation, study of scriptures, recitation, meditation, 
we can pass beyond all afflictions, pains and sorrows and attain liberation and reach 
the supreme being. 

¢ We accept this doctrine. 


¢ We refute the doctrine that Jiva is born from Vasudeva. If soul is created, it will be 
subject to destruction. There will be no liberation. 


¢ Sruti, Smriti, Nyaya Virodha. 


At the end of many births, the wise man comes to Me, 
realising that all this is Vasudeva )the innermost Self); 


Gea AAA AAT AT WITT 
such a great should (Mahatma) is very hard to find. 
[Chapter 7 — Verse 19] 


arta: TaPAAA FO ARTHT TEA: | 6.29 | 


e This Vasudeva different. 














Sadhanas Acceptable 


ee 


Vasudeva Puja Vasudeva Japa Vasudeva Dhyanam 









































¢ 4 fold Philosophy acceptable. 
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319. Sutra 42 : [Topic 60 — Sutra 213] 


On account of the impossibility of the origination (of the individual soul from the 
Highest Lord), (the doctrine of the Bhagavatas or the Pancharatra doctrine cannot be 
accepted). [Il — Il — 42] 





e Vyasa refutes Sankarshena (Jiva) Origination from Vasudeva (Consciousness). 
¢ Untenable, illogical. 

Reasons : 

1) Shastra Virodha : 
¢ If Jiva originates Akruta Agama Krutatana Dosha. 

Gita : 


He is not born, nor does He ever die; after having been, 
He again ceases not to be; unborn, eternal, changeless 


and ancient, He is not killed when the body is killed. 
[Chapter 2 — Verse 20] 





¢ Encasement of Jiva only gone not content Jiva. 
¢ Content never dies or goes. 
2) Kruta Hana Dosha: 
e If Jiva is born it will be subject to death. 
¢ When Jiva originates what is basis of origination and type of life? 1055 


¢ Type of life and body determined by Punya Papa Karma. 
¢ Body originates, not Jiva. 


e If Jiva does not have Purva Karma, Bagawan will have to supply Karma for current 
Birth. 


e If Jiva ends, Sanchita Bag gone. 
¢ No natural death of mind by Jnanam and Moksha. 
e Sanchita Karma hangs. 
e Receiver has Kruta Hana Dosha. 
Vedanta : 
e Jeeva never born. 
Gita: 


ararfa strat aur feera aah Tala aa saarf ar | Just as a man casts off his worn out clothes and puts on 


new ones, so also the embodied Self casts off its worn 


Tar mentor fears Stony area carts Tarht TeTN 9.920 || out bodies and enters new ones. [Chapter 2 — Verse 22] 





e Jiva existed before. 

¢ No Kruta Hanaha. 

e Jiva travels, takes another body. Sanchita becomes Prarabda. 
¢ No Utpatti of Jiva but origination of body. 
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3'¢ Dosha : Vaiyartha Prasanga Dosha 


If Jiva subject to Birth, will have death — and will become Anitya Jiva. 

How Anitya Jiva gets benefit of Nitya Moksha? 

If Nitya Moksha has to be gained, one who gets Moksha should be Nityam. 
If |am not there to get Nitya Moksha, Moksha Anityam Vaiyartha Prasanga. 
Nitya Moksha useless for Anitya Jiva. 


Hence Utpatti Asambavat. 


Word Analysis : 
a) Utpatti : 


Origination of Jivatma irrational. 


b) Asambavat : 


Because of impossibility, untenability of the origin of Sankarshana. 


Jiva from Vasudeva — Consciousness. 


Paramatma, Bagawata, Pancharatra Matam unacceptable. 
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320. Sutra 43 : [Topic 60 — Sutra 214] 





And (it is) not (observed that) the instrument (is produced) from the agent.[II — Il — 43] 


e From Jiva (Sankarshana) Karanam — Mind Pratyumna is born. 


¢ Karanam needs operator Karta. 
e Never seen origination of Karanam from Karta. 
e Karta uses Karanam, never produces Karanam. 
e Jiva only uses his mind. 
e Pratyaksha, Anubava, Shastra Virodha. 
¢ Mind born of Paramatma not Jivatma. 
e Vasudeva is producer of Manaha. 
Word Analysis : 
a) Cha: 
¢ Moreover, 1%' Dosha — Jiva born out of consciousness. In addition, mind not bornout 
of Jiva. 
b) Karanam : 
e Instrument — Manaha. 
¢ Mano Rupa — Pradyumna Na. 
¢ Mind not born from Karta. 
c) Kartuhu : 
¢ From Karta — Jiva. 1058 


321. Sutra 44 : [Topic 60 — Sutra 215] 


Or if the (four Vyuhas are said to) possess infinite knowledge, etc., yet there is no 
denial of that (viz., the objection raised in Sutra 42). [Il — Il -— 44] 





Pancha Ratra Matam : 
e All 4 are Bagawan — all omniscient, omnipotent. 
¢ All 4 have 6 fold Aishwaryam. 
Vikalpa Argument : 
a) Do you say 4 Bagawans exist? 
¢ If one omniscient and omnipotent, 3 others are not required, redundant. 
e A4rulers will constantly quarrel. 
¢ Sva Siddanta Tyaga. 
e Only one Paravasudeva. 
Purva Pakshi : 
¢ One God — 4 forms — 4 Veshams - Consciousness, Jiva, mind, Ahamkara. 
Shankara : 
e If all 4 uniform are they identical or different? 


e If identical, on what basis do they have Karya — Karana Sambandha. 
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Purva Pakshi : 


¢ One substance — 4 configurations. 


e 4 forms not identical. 


- Karanam - Ring, Chain, Bangle 
- Lump of Gold - Jiva, Manaha, Ahamkara. 





Shankara : 
¢ World —Karyam why are you content with 3 forms. 
Taittriya Upanishad : 
aisaraad | as eat weaafea 1a aatsaaa | 
a agedeaT | fa aaa | ated fees 
acsear | acarsquttaye 


qeq wfasea 1 aes Seared 


so'kamyata, bahu syam prajayeyeti, sa tapo'tapyata, 
sa tapastaptva idagm sarvamasrjata yadidam kinca, 
tatsrastva tadevanupravisat, 

tadanupravisya sacca tyaccabhavat, 


niruktam canirukatam ca, nilayanam canilayanam ca 


faeed attaead 4 | Faas aaa = 
fase atfasta 4 1 ae aad FT aos 
ated fase 1aaarearad | 

aqaeay yatat Hate sil 


vijnanam cavijnanam ca, 
satyam canrtam ca satyamabhavat, 


yadidam kinca, tatsatyamityacaksate, 


tadapyesa sloko bhavati II 3 Il 





He desired, “ | shall become many and be born. He performed tapas; having performed tapas, He created all this 


whatsoever (we perceive). Having created it, He entered into it. Having entered it, He became the manifest and the 
unmanifest, the defined and undefined, the housed and the houseless, knowledge and ignorance, truth and falsehood, and 


all this whatsoever that exists. Therefore, it is called Existence. In this sense, there is the following Vaidika verse.” [Il — VI —3] 
060 





Word Analysis : 
a) Bave: 


¢ Even if 4 Vyuhas enjoy 6 virtues like omniscience... 


b) Vigyana Aadhi : 
¢ Sarva Vigyanam, Sarvagyatvam. 
° 6 Virtues. 


c) Tat Apratisheda : 
e Falacious. 
d) Va Api: 


e Even if you change interpretation, you can’t resolve fallacy. 
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322. Sutra 45 : [Topic 60 — Sutra 216] 





And because of contradictions (the Pancharatra doctrine is untenable). [Il — Il — 45] 


a) Pancha Ratna Matam has contradiction, inconsistency. 


e Internal Mutual contradictions of their own statements. 
¢ Paramatma, Jiva, Manaha Ahamkara all four are omniscient Bagawan. 


e Jnana, Aisvarya, ruling capacity, Sakti (Creative power), Bala (Strength), Virya (Valour) 
and Tejas (Glory) are sometimes spoken as different and sometimes as selfs. 


e Sankarshana, Pradyumna, Aniruddha are different from Vasudeva and sometime same 
as Vasudeva. 


¢ Sandilya got the Pancharatna doctrine after finding that the vedas did not contain the 
means of perfection (Moksha). Introduced his own doctrine. 


b) Veda Virudha : 
e Veda never says Jiva is born and mind is born out of Bagawan not Jiva. 
e Agama different from veda. Philosophy and lifestyle different. 
e Introduces new Samskaras, gives up Vedic Samskaras. 

Word meaning : 


¢ Vipratishedha — Cha because of contradictions in their own Matam, Bagawata Matam 


is not acceptable. 
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Conclusion : 
¢ This Pada shows that the paths of : 
o Sankhyas 
o Veishikas 
o Pancharatna Doctrine 


e Are strewn with thorns and full of difficulties, while the path of Vedanta is free from 
all these defects and should be trodden by everyone who is striving for Moksha. 
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323. 
2" Chapter — 2" Pada 





8th Adhikaranam 


> s—> 




































































7 dh kK Qnd & 3rd Ath & Sth 6th & 7th gth 

15 

BaMINaralaln Adhikaranam Adhikaranam Adhikaranam Adhikaranam 

Sankhya Nyaya Baudha - Maheshwara Vaishnava 
| | - Shaiva 
Yoga Veiseshika Y 

- Agama 
- Accepts veda 
- Astika 
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3 Darshanams left : 
a) Purva Mimamsa : 
¢ Covered in Brahma Sutra 1 — 1 — 4 Samanvaya Sutra. 


ad Aaa | Tattu Samanvayat | 


But that Brahman (is known from the Upanisads), (It) being the object of 
their fullest import. [| — 1-4] 
b) Charvaka : 
¢ Materialist, sense pleasures, might is right. 


Katho Upanishad : 


Avidya-yam-antare vartamanah 


svayam dhirah panditam-manya-manah, 


Dandramya-manah pariyanti mudha 
nyu andhe-niya-mana yatha'ndhah II 5 Il 


The ignorant, who live in the midst of darkness but fancy themselves to be wise and learned, go round and round 
deluded in many crooked ways, just as the blind being led by the blind. [I — Il — 5] 


Gita: 


c ’ 5 SPTTETATSTH | They say, “the universe is without truth, without (moral) 
2 \ basis, without a God; not brought about by any regular 





a causal sequence, with lust for its cause; what else? 
FTAA ll 9&.c Il 
eo ‘e \ [Chapter 16 — Verse 8] 


e Charvaka criticised. 1065 





e¢ Accept what is keeping with Sruti, Yukti and Anubava. 

e 2 Chapters — 6 Padas — 216 sutras — out of 555 finished. 

¢ Balance 10 Padas to cover. 

¢ Aim of 4 Padas in 2" Chapter is Virodha Parihara — Refuting contradictions. 
1° Pada : 

¢ Smriti Nyaya — Virodha Parihara. 


e Sankhya, Yoga, Nyaya, Veiseshika contradictions resolved. 


e Astika veidikas have one source of veda but reach many different conclusions. 


2"4 Pada : 
¢ Doshas of other Darshanams revealed. 
¢ Para Mata Dosha Darshanam. 
3°¢ Pada: 
¢  Sruti Virodha parihara. 
¢* Some believe vedanta contradicts Sruti. 


¢ Chapter 1 —Samanvaya is contradictory to veda itself. 
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3° + 4th Pada : 








| What is taken up is 


—— ee 


One Sruti Vakhyam | Another Sruti Vakyam 3° + 4th Pada 



































- ls there contradiction 
- No 


a) Buta, Utpatti, Srishti Sruti Vakhyam. | - Sukshma Sharira, Srishti Sruti 


- Akasha born or not born? Vakhyams. 
- 30r5 elements. - 9 Adhikaranams 











b) Jiva Srishti Vakhyam - 22 Sutras 
- Another name of Jiva is Bokta 
- Buta boktru Srishti Sruti Vakhyam. 
- 17 Adhikaranams 
- 53 Sutras. 





e First 7 Adhikaranam — 5 Elemens. 
Balance 10 Adhikarnams — Jivas characteristics. Important Pada for vedanta analysis, _ 


